《The Sermon Bible Commentary – Exodus》(William R. Nicoll)
Editor

Sir William Robertson Nicoll CH (October 10, 1851 - May 4, 1923) was a Scottish Free Church minister, journalist, editor, and man of letters.

Nicoll was born in Lumsden, Aberdeenshire, the son of a Free Church minister. He was educated at Aberdeen Grammar School and graduated MA at the University of Aberdeen in 1870, and studied for the ministry at the Free Church Divinity Hall there until 1874, when he was ordained minister of the Free Church at Dufftown, Banffshire. Three years later he moved to Kelso, and in 1884 became editor of The Expositor for Hodder & Stoughton, a position he held until his death.

In 1885 Nicoll was forced to retire from pastoral ministry after an attack of typhoid had badly damaged his lung. In 1886 he moved south to London, which became the base for the rest of his life. With the support of Hodder and Stoughton he founded the British Weekly, a Nonconformist newspaper, which also gained great influence over opinion in the churches in Scotland.

Nicoll secured many writers of exceptional talent for his paper (including Marcus Dods, J. M. Barrie, Ian Maclaren, Alexander Whyte, Alexander Maclaren, and James Denney), to which he added his own considerable talents as a contributor. He began a highly popular feature, "Correspondence of Claudius Clear", which enabled him to share his interests and his reading with his readers. He was also the founding editor of The Bookman from 1891, and acted as chief literary adviser to the publishing firm of Hodder & Stoughton.

Among his other enterprises were The Expositor's Bible and The Theological Educator. He edited The Expositor's Greek Testament (from 1897), and a series of Contemporary Writers (from 1894), and of Literary Lives (from 1904).

He projected but never wrote a history of The Victorian Era in English Literature, and edited, with T. J. Wise, two volumes of Literary Anecdotes of the Nineteenth Century. He was knighted in 1909, ostensibly for his literrary work, but in reality probably more for his long-term support for the Liberal Party. He was appointed to the Order of the Companions of Honour (CH) in the 1921 Birthday Honours.

01 Chapter 1 
Verse 6
Exodus 1:6
I. Joseph was still a son, though lord over Egypt (Genesis 45:9-11). His heart yearned over his father with all a child's clinging trustfulness.

II. Jacob's heart fainted, for the news was to him too good to be true. There is in life an element which is constantly upsetting probabilities; thus calling men up from lethargy. The news was too romantic at first for Jacob; but he always had an eye for the practical, and when he saw the wagons, his heart revived (vers. 25-28).

III. In the meeting of Joseph with his father there is a beautiful combination of official duty and filial piety. Joseph is administrator of the resources of Egypt; he cannot abandon his position and go away to Canaan, but he goes part of the way to meet his father (Genesis 46:29-30).

IV. Jacob summed up his earthly life by calling it a pilgrimage. His days seemed few and evil when he looked back upon them. We get to see the brokenness of the life, its incompleteness, its fragmentariness, when we get to the end of it (Genesis 47:7-9).

V. The last scene of this eventful history is given us in the text. (1) Joseph died. The best, wisest, and most useful men are withdrawn from their ministry. The world can get on without its greatest and best. The death of Joseph was a national event, an event of wide importance. (2) His brethren died. There we begin to lose individuality; we cannot all be equally conspicuous, each cannot have his name written in history as having died. The great thing is to leave behind us, not a mere name, but influences that hearts will feel.

Parker, The City Temple, 1871, p. 161.



References: Exodus 1:6.—R. S. Candlish, Scripture Characters and Miscellanies, p. 9.1:10-12.—Spurgeon, Sermons, vol. xvii., No. 997. Exodus 1:12.—J. Van Oosterzee, Year of Salvation, vol. ii., p. 385. 1—J. Monro Gibson, The Mosaic Era, p. 1; Parker, vol. ii., p. 17.1:8-11, Exodus 2:5-10.—Preacher's Monthly, vol. ii., pp. 50, 53.1-2.—G. Gilfillan, Alpha and Omega, vol. ii., p. 42. 2—Parker, vol. ii., p. 19. Exodus 2:1-3.—H. Wonnacott, Christian World Pulpit, vol. xiv., p. 24. Exodus 2:3—J. Hamilton, Works, vol. v., p. 1. Exodus 2:5-15.—Preacher's Monthly, vol. ii., p. 55. Exodus 2:6.—T. Champness, Little Foxes, p. 72. Exodus 2:6-9.—F. W. Robertson, Sermons, 4th series, p. 250. Exodus 2:10.—Parker, vol. ii., p. 26. Exodus 2:1-10.—W. M. Taylor, Moses the Lawgiver, p. 7.

02 Chapter 2 
Verse 9
Exodus 2:9
I. To none is God's commendation vouchsafed more fully than to those who love children for Christ's sake. The presence of childhood represents and brings back our own. It is then that our Divine Master seems to repeat His words in our ears, "Except ye be converted and become as little children, ye cannot enter the kingdom of heaven." Children confide in those around them with a sweet and simple faith. They obey from affection, and not from fear. And so our Father, which is in heaven, would have His children trust Him, casting all our care upon Him, for He careth for us.

II. Children teach us reverence as well as faith. They listen to us with a solemn awe when we talk to them of God. They tread softly, they speak with bated breath, in His holy place. Our age has need to learn from them that we cannot serve God acceptably without reverence and godly fear.

III. Children teach us to be kind, pitiful, and tender-hearted. They cannot bear to witness pain. They do all they can to soothe. Have we these sorrowful sympathies? Do we "keep the child's heart in the brave man's breast"?

IV. If the love of Christ is in our hearts, it should constrain us to do our very best, thoughtfully, prayerfully, generously, to preserve in the children and to restore in ourselves that which made them so precious in His sight, and makes them so like Him now—like Him in their innocence, their sweet humility, their love.

S. R. Hole, The Family Churchman, Jan. 12th, 1887.

References: Exodus 2:9.—J. Van Dyke, The Christian at Work, June 17th, 1880; see also Old Testament Outlines, p. 24; S. Baring-Gould, Village Preaching for a Year, vol. ii., p. 274; J. Sherman, Thursday Penny Pulpit, vol. iv., p. 193; J.Weils, Bible Children, pp. 81, 95. Exodus 2:11-15.—W. M. Taylor, Moses the Lawgiver, p. 24. Exodus 2:12.—J. Reid Howatt, The Churchette, p. 245. 2:16-4:17.—W. M. Taylor, Moses the Lawgiver, p. 41. Exodus 2:23.—W. Landels, Christian World Pulpit, vol. iii., p. 113. 2-4.—J. Monro Gibson, The Mosaic Era, p. 17. 3—W. Landels, Christian World Pulpit, vol. iii., p. 129. Exodus 3:1-2.—J. Hamilton, Works, vol. v., p. 70. Exodus 3:1-4.—Clergyman's Magazine, vol. xvi., p. 97. Exodus 3:1-5.—Homiletic Magazine, vol. xi., p. 302. Exodus 3:1-6.—W. Jay, Thursday Penny Pulpit, vol. iii., p. 127.

03 Chapter 3 
Verses 1-14
Exodus 3:1-14
This narrative is a chain of glorious wonders. We see here—

I. An old man called to go out on the great errand of his life. The education of Moses for the great mission of his life lasted eighty years. God never sends forth fruit until the season is fitted for the fruit, and the fruit for the season; when the hour was ready for the man, and the man for the hour, then God sent forth Moses.

II. The burning bush from which that call was sounded. (1) This was a sign to indicate the peculiar presence of God. (2) It was also a symbol of His people, eminently adapted to encourage the prophet in undertaking their cause.

III. The angel who uttered this call. We see at the first glance that He is Divine; we next learn that He is an angel; we further find, from a chain of Scripture proofs, that He is Christ.

IV. The covenant under which the Angel gave him his commission. It was the same covenant that had been given to Abraham, Isaac, and Jacob.

V. The Angel's name. That name asserts (1) His real existence, (2) His underived existence, (3) His independent existence, (4) His eternity.

VI. The effect to be wrought by the remembrance of His name. (1) It was intended to inspire profoundest reverence for the Being to whom it belongs. (2) It reveals the infinite sufficiency of a Christian's portion. (3) It gives encouragement to Evangelical enterprise.

C. Stanford, Symbols of Christ, p. 61.



References: Exodus 3:1-14.—Preacher's Monthly, vol. ii., p. 57. Exodus 3:1-15.—A. M. Fairbairn, The City of God, p. 107. Exodus 3:1-22.—Clergyman's Magazine, vol. iv., p. 141. Exodus 3:2—S. Baring-Gould, One Hundred Sermon Sketches, p. 20; J. Edmunds, Sermons in a Village Church, p. 79; J. Hamilton, Works, vol. v., p. 185; The Weekly Pulpit, vol. i., p. 312; D. J. Vaughan, The Days of the Son of Man, p. 209; H. Varley, Penny Pulpit, No. 369; Preacher's Monthly, vol. v., p. 145; J. Jackson Wray, Light from the Old Lamp, p. 231.



Verses 2-6
Exodus 3:2-6
I. The vision. (1) The vision was miraculous. (2) Moses had this vision when he was in solitude. (3) It was symbolic (a) of Israel in Egypt; (b) of the Church in the world; (c) of the truth of the Gospel; (d) of ourselves who have the religious life within us.

II. The voice. (1) It revealed the majesty and grandeur of God. (2) The voice revealed the special providence of the great God—the God of Abraham, Isaac, and Jacob. (3) The voice proclaimed the faithfulness of God. (4) The voice demanded reverence.

T. Jones, Contemporary Pulpit, vol. v., p. 220.



Reference: Exodus 3:2-6.—S. Leathes, Truth and Life, p. 70.





Verse 3
Exodus 3:3
I. The story of Moses is the story, at first, of failure. Two great streams of influences moulded his life, the one drawn from the Egyptian surroundings of his early days, the other drunk in with his mother's milk and his mother's teaching. On the one side he had the speechless-eyed deities of Egypt looking for ever into his face, on the other he had a belief in the governing providence of God. He expected to find amongst his own people aspirations after better things, and responsiveness to his own spirit, but he met with chilliness, coldness, and refusal to follow. Then came his exile in Midian, an exile from all his early dreams and hopes, from the position he had in Egypt, from the future which flowed before him.

II. The vision was the revelation that restored him to faith and energy. The revelation was threefold. It was a revelation (1) of permanence, (2) of purity, (3) of personal power. A revelation of permanence, for the bush was not consumed; it held its own life amidst the devouring flame. A revelation of purity, for before he could enter into the deep meaning of that vision, a voice had bidden him "put his shoes from off his feet, for the place on which he stood was holy." A revelation of personal power and love, for out of the distance, out of the background of the vision, giving it its heart and life, came the voice of Him who proclaimed Himself through all the changes and vicissitudes of the life of Israel, as the God of Abraham, of Isaac, and of Jacob.

III. The revelation was not for Moses alone. There is in every common bush the light of God, and only those see it who draw off their shoes. We forget to turn aside to see the great sights about us. If we give our hearts leisure to meet with God, God will meet with us.

Bishop Boyd-Carpenter, Contemporary Pulpit, vol. vi., p. 91.



References: Exodus 3:3.—Parker, vol. ii., p. 308. Exodus 3:4.—H. Allon, Congregationalist, vol. viii., p. 469.



Verse 5
Exodus 3:5
I. The essence of reverence lies in our forming a true estimate of our place amongst the powers around us, and so understanding aright and habitually feeling what is our relation to them. Now, to do this, (1) we must apprehend something of the mystery of life in ourselves and in others; (2) we must recognise the distinction of the different grades of being in those in whom life is, and seek to find and to keep our own due place in that mighty and marvellous scale of existences.

II. We must bow down before Him who is the fountain of all life, the life of all who live. This adoration of the soul before Him is the central point of the grace of reverence, and its influence pervades and adjusts all our other relations, both towards Himself and towards the other creature of His hand.

III. It is a question of the deepest moment to us all how, in an age one special temptation of which is clearly to lose its reverence, the gift can be kept quick and living in ourselves. (1) The first step must be the keeping guard against whatever tends to irreverence. All that professedly robs life of its mystery does this. So, even more directly, does all that robs revelation of its awfulness. Receiving God's word as God's word, striving to do it, striving to overcome temptations to doubt, not by crushing them out, but by turning them into occasions of prayer and of adoration, these efforts, and such as these, will keep us in an irreverent age from the great loss of irreverence. (2) Above all, we must pray for reverence as the gift of God; for such prayer not only draws down a certain answer, but even by its own action tends to put our spirits in the frame of reverence.

S. Wilberforce, University Sermons, p. 335. 



References: Exodus 3:5.—C. J. Vaughan, Lessons of Life and Godliness, p. 114; W. J. Butler, Sermons to Working Men, p. 259; G. Litting, Thirty Children's Sermons, p. 189. Exodus 3:6.—T. Arnold, Sermons, vol. iv., p. 214; J. Keble, Sermons for the Christian Year, Lent to Passiontide, p. 336; Old Testament Outlines, p. 25; Congregationalist, vol. vi., p. 428.



Verse 7
Exodus 3:7
Quite apart from its religious significance, there is no other historical phenomenon that is to be compared for a moment in interest with this ever-growing wonder of the Jewish race. The light falls clearly and steadily on its history from first to last. The whole connected story lies before us like a mighty river, which from some high mountain summit you can trace from its fountain to the ocean.

I. The history of this people is thus the history of mankind in its central seats of power. It brings with it living reminiscences of the remotest past. In order to understand how strange a phenomenon is this indomitable vitality of the race, a race without a home or a country, compare their history with that of the numberless tribes of other races who have been either migratory or settled. Excepting the Arabs, also Abraham's descendants, all the other settled contemporary races around Palestine have either died out completely, as the ancient people of Tyre, Edom, Assyria, Babylon, Egypt; or, if migratory, they have been lost and absorbed after a few centuries. The bond that has held the Jews apart from other nations, and yet together, has been their common religion, their common historical glory. When all Eastern Asia held evil to be incurable, and eternal, and Divine, the race of Abraham held that evil was "but for a moment," and that God's goodness and justice alone were eternal; and it is they who have taught this lesson to the nations of the modern world.

II. Notice next the tragic side of this wonderful national history. The honour of being the intellectual and spiritual leaders of the world for four thousand years, has been paid for by four thousand years of national martyrdom and humiliation. The terrific penalties announced at the beginning for failure in their national vocation amidst the great nations of the ancient world, have been exacted to the letter. The so-called Christian nations have made their lives for nearly fifteen hundred years one prolonged Egyptian bondage. New Testament Christianity has at last taught us English, at least, to love the nation to whom we owe such priceless blessings. We believe that the time is hastening on when Christ will return to avenge the quarrel of Israel, and to end "the times of the Gentiles" by the restoration of the scattered nation to its old central position in a renovated world.

E. White, Christian World Pulpit, vol. xxi., p. 65.



References: Exodus 3:7.—Spurgeon, Evening by Evening, p. 229. Exodus 3:7, Exodus 3:8.—M. G. Pearse, Thoughts on Holiness, p. 230. Exodus 3:8.—J. W. Burgon, Ninety-one Short Sermons, No. 32.



Verse 10
Exodus 3:10
(with Hebrews 11:27)
I. How was the earlier history of Moses an education for the great work of his life? In order to free his people from their bondage, Moses needed sympathy and faith; and the Bible gives us three phases of his life, wonderfully adapted to educate him in these qualities: (1) his education in the Egyptian court; (2) his attempt to convince the people of their brotherhood; (3) his flight into the wilderness.

II. How did this vision explain to Moses the work of his life? (1) The vision of God prepared him for the work of his life. It showed him the everlastingness of God, and his own unworthiness to do God's work. But the voice upheld him amid the overwhelming sense of his nothingness, and made him feel his vocation. The everlasting sympathy was with his people in their sorrows, and that thought upholding his sinking weakness, became a clear, strong call to action, and summoned him with the voice of the Eternal to his calling. (2) The vision of God gave endurance in fulfilling that work. "Moses endured as seeing Him who is invisible." He had received the grand revelation of the name of God, which was to abide with him until his work was done: "I Am that I Am." This revelation of the name of God made him feel the glory of the vision as an ever-present power. Under that consciousness the sense of his own insignificance faded, his terror of Pharaoh passed away. Even though his work should seem to fail, that mighty vision had given him a grasp on eternity which would keep him strong and true.

E. L. Hull, Sermons, 3rd series, p. 81.



References: Exodus 3:12.—Parker, vol. ii., p. 308; T. Arnold, Sermons, vol. vi., p. 17; J. Hiles Hitchens, Christian World Pulpit, vol. xv., p. 40.



Verse 13
Exodus 3:13
I. Moses on entering upon a great mission naturally inquires the conditions upon which he proceeds. Before going on any of life's great errands we should know (1) Who has sent us, and (2) What is the business on which we proceed.

II. In the revelation made to Moses, "I AM hath sent me unto you," we have being distinguished from manifestation. "I AM" is the summary of Being.

III. The answer which Moses received from Almighty God was an immutable authority for the greatest of missions. Only let us be sure that we are doing God's errand, and Pharaoh and Caesar and all names of material power will fall before us, never again to rise.

Parker, Wednesday Evenings at Cavendish Chapel, p. 105.



References: Exodus 3:13.—A. Fletcher, Thursday Penny Pulpit, vol. xv., p. 213.



Verse 14-15
Exodus 3:14-15
In the long bondage of Israel the God of their fathers had become to the most a name, a faint echo, an image ever growing dimmer. They were in a country where countless gods were worshipped, where the forces and products of nature in all their changes were adored. The very conception of Deity was polluted and degraded by being associated with creeping things and monstrous shapes. How wise then that God should be presented to them as "I AM." "I AM THAT I AM,"—the Being who is, as essential life, inscrutable and unchangeable, and who was also the God of their fathers. God is thus set very high and yet He is brought very near, near in a way to appeal to the heart. To us the two aspects of God possess the same importance and interest. Let us look at them in several different lights.

I. God is the Incomprehensible One, and yet is revealed in His intercourse with men. The conviction of God's unsearchableness lies at the root of all reverence and awe. Before the "I AM THAT I AM" our spirits lie in deepest adoration and rise into loftiest aspiration. But we need equally the other side. We need a God revealed in the essential features of His character, and it is in His dealings with men who feared and loved Him that He has made Himself known.

II. God is the Independent and Absolute One, and yet He enters into covenant and most definite relationship with men. He is the God of Abraham, of Isaac, and of Jacob. The great sea of His love has its channel and tides. His infinite love and mercy have their regular fixed ways not less than the sunshine.

III. God is the Eternal One, and yet the God of dying men. Every moment that we have of fellowship with the Eternal God assures us that for us there is no death. The thought of death only makes us cleave the more to the Eternal God.

IV. God is the Unchangeable One, yet the God of men of all different types and temperaments. He is the same Lord over all. Take these three patriarchs, so closely related in blood.

How different they were. Yet God was the God of all the three, for they all agreed in being seekers of God.

J. Leckie, Sermons Preached at Ibrox, p. 35. 



References: Exodus 3:14.—T. Arnold, Sermons, vol. vi., p. 156; Expositor, 2nd series, vol. i., p. 12, 3rd series, vol. ii., p. 81; C. Kingsley, Gospel of the Pentateuch, p. 132; J. Travers Sherlock, Christian World Pulpit, vol. xx., p. 44; R. Heber, Sermons Preached in England, pp. 102, 124. Exodus 3:14, Exodus 3:15.—Preacher's Monthly, vol. ii., p. 61. Exodus 3:19, Exodus 3:20.—Bishop Armstrong, Parochial Sermons, p. 239. 3—Parker, vol. ii., p. 31.

04 Chapter 4 
Verse 1
Exodus 4:1
Our duty to our Lord in this world requires that we should do somewhat more than live a life of obedience to Him. Our obedience must be acknowledged obedience. We must never be loth to say, "Whose we are, and Whom we serve." We may read this lesson writ large in the history of God's sending Moses to deliver His people. Moses went through a trial on Mount Horeb, the exact opposite of the trial of Christ.

I. Moses was tempted to decline the contest with the world altogether, to shrink from action and from prominence, when God called him. Christ was tempted to take the world by storm, to overwhelm it with conviction.

II. Moses was full of sympathy for the poor, full of a desire to see God's ancient promises realized; but when the time came, and God said, "Now go," then, for the first time, it flashed upon Moses that he was unfit to carry out what he had so aspired to be trusted with. His eighty years of life had been given him that in its vast experience he might learn that God was all, man was nothing. He had very nearly learned it in truth; the crust or chrysalis of self was very nearly ready to drop off; it needed just this interview with God to rid him of it entirely. He had seen the miraculous powers with which he had been endowed, but he had not fully understood them, and therefore his will was pausing still.

III. The voice of God within him and without him waxed more imperious. God sternly pointed out that such eloquence as he longed for was but a secondary qualification. "Thy brother, I know that he can speak well;" the legislator need not be the orator. There is not one of us who ever complained to God of insufficient strength without finding his complaint answered either by ministration of grace or disappearance of difficulties.

IV. What interests trembled in the balance while Moses was debating! It is not for ourselves only that we shall be responsible if we debate till the time is gone.

Archbishop Benson, Boy Life: Sundays in Wellington College, p. 212.



References: Exodus 4:2.—J. Van Oosterzee, The Year of Salvation, vol. i. p. 233; S. Cox, The Bird's Nest, p. 179; F. Tucker, Rainbow round the Throne, p. 17.



Verse 10
Exodus 4:10
(with Judges 6:15, Jeremiah 1:6, 1 Samuel 9:21, Luke 14:18)
I. God proposes great things to men. In proportion as any call in life is great, let the heart pause and consider whether its very greatness is not a proof of its divinity.

II. We are not to look at what we are, but at what God is. When He calls He qualifies for the work.

III. What is right in itself may be perverted and abused. Timidity is right in itself, but it may be pushed into cowardice; then it becomes wrong. Self-distrust is right in itself, but if it degenerates into atheism, then it is the plague and destruction of the soul.

IV. God's call to faith is the greatest call to His universe. Our duty is to go forward to the unknown and the invisible, and live by faith. "We walk by faith, not by sight."

Parker, The City Temple, vol. iii., p. 493.



References: Exodus 4:11.—H. Melvill, Penny Pulpit, No. 2677. Exodus 4:17.—J. Keble, Sermons for the Christian Year, Holy Week, p. 463. 4:18-7:7.—W. M. Taylor, Moses the Lawgiver, p. 61. Exodus 4:20.—J. Van Oosterzee, The Year of Salvation, vol. ii., p. 388. Exodus 4:21.—Parker, vol. ii., p. 44; W. Landels, Christian World Pulpit, vol. iii., p. 148. Exodus 4:22, Exodus 4:23.—Spurgeon, Sermons, vol. xxiv., No. 1440.



Verse 27
Exodus 4:27
This text shows us—

I. The brotherhood and affection subsisting between the different members of God's family. And this is twofold. God's people stand in a twofold relation to one another, as natural and spiritual men. As being creatures of God's hand, and common descendants of Adam, they are linked together in brotherhood. But the great brotherhood and bond of union between God's people is their brotherhood in Christ, their affinity to one another as redeemed by the same Blood, sanctified by the same Spirit, and pursuing their pilgrimage towards the same heavenly city.

II. Notice the breaches of intercourse brought about in this world between those members of God's family who have seen and known one another in the flesh. (1) Many interruptions of intercourse are brought about by providential arrangements. (2) All direct communication between brethren in the Lord is cut off by death.

III. Consider the need of and consequent yearning after each other's society and assistance which, while parted, the members of God's family experience. The need is based upon, and flows from, their spiritual constitution in one body. We are, in the design of God, constituent parts of a whole, and we are continually evincing our consciousness of this truth.

IV. Consider the blissful reunion of the sundered members of God's family in the realms of glory. There shall be a day when all the yearnings of the Christian's heart after the society of his brethren shall be satisfied to the full, when his joy snail receive its entire complement in his recognition of and intercommunication with those whom he has known and loved in the Lord.

E. M. Goulburn, Sermons in the Parish Church of Holywell, p. 205.



References: Exodus 4:27-31.—Preacher's Monthly, vol. ii., p. 63. 4.—Parker, vol. ii., p. 40.

05 Chapter 5 
Verse 1
Exodus 5:1
The history of the deliverance of God's people from the bondage of Egypt, their pilgrimage through the wilderness, and then ultimate settlement in the Land of Promise, bears a striking analogy to the history of the human soul.

I. The words "Let My people go," regarded as spoken concerning human souls, may be said to contain in themselves the whole gospel history of our redemption. Even the small word "My" is emphatic. We are God's people; not Satan's people. When God claims us we should remember that He claims His own, and that we are bound to support His claim. (2) The summons to let the people of God go implies a bondage from which they are to be delivered. That which forms the basis of Holy Scripture is the fact that man committed sin. He rebelled against his Maker, and became the slave of one to whom he owed no obedience. (3) If the words "Let My people go" imply the existence of slavery, they still more emphatically imply the way and the promise of redemption. The Gospel of Christ, as preached throughout the whole world, is just this—"Let My people go."

II. The whole system of ordinances and sacraments, in which we find ourselves by God's providence, like the system of ordinances and sacrifices which was given to Israel when they came out of Egypt, are intended to insure and perfect and turn to the best account the liberty which the Lord has given us, for the soul of man may not be content with emancipation once and for all.

III. The consideration of what Jesus Christ has done for us is the chief means of moving our hearts to seek that liberty which God designs us all to possess.

Bishop Harvey Goodwin, Penny Pulpit, No. 643.

References: Exodus 5:2.—Preacher's Monthly, vol. ii., p. 65; Parker, vol. ii., p. 309.



Verse 22-23
Exodus 5:22-23
When Moses saw the vision at Horeb, he had passed many more years in the world than Jacob at the time of his vision at Bethel; he knew much of which Jacob was ignorant, and had experienced a kind of sorrow which had never reached him. He had passed through the sore trial of feeling himself the member of an utterly degraded race, which he had dreamed of helping and could not help; in the very sufferings of which he was not allowed to share. He had an early inward intimation that he might unite and deliver this people. The intimation had come to nothing. He might call himself an Egyptian, a Midianite, an Ethiopian, as well as a Hebrew.

I. This education in an Egyptian court, in the family of a Midianitish priest, in an Ethiopian desert, was just the one which was to prepare him for understanding the vocation of a Hebrew in the world; just the one which was to make him fit for a deliverer and lawgiver of his people.

It required that he should be far from kinsmen and from country—from every external association with the covenant of his fathers—that he might hear and understand the words, "I AM THAT I AM" that he might receive the assurance, "I AM hath sent thee."

II. Moses was called to be the deliverer and founder of a nation. Either that nation stood upon this Divine Name, or it and all that has grown out of it are mockeries and lies from first to last. "The Lord God of the Hebrews, the God of our nation, the God of our family, has established and upholds the order of human existence and all nature,"—this is the truth which Moses learnt at the bush; the only one which could bring the Jews or any people out of slavery into manly freedom and true obedience.

F. D. Maurice, Patriarchs and Lawgivers of the Old Testament, p. 154.



References: Exodus 5:22, Exodus 5:23.—Clergyman's Magazine, vol. viii., p. 141; Congregationalist, vol. vii., p. 208. 5-11. (14)—J. Monro Gibson, The Mosaic Era, p. 31. Exodus 6:1.—Spurgeon, Sermons, vol. xxiv., No. 1440. Exodus 6:2, Exodus 6:3.—Clergyman's Magazine, vol. x., p. 93; Homiletic Magazine, vol. viii., p. 211. Exodus 6:3.—A. M. Fairbairn, The City of God, p. 123; Parker, vol. ii., p. 310. Exodus 6:6-8.—Clergyman's Magazine, vol. xii., p. 145.

06 Chapter 6 
Verse 8
Exodus 6:8
Consider the meaning of our duty to God; the great truth that we have such a duty; and how it comes about that we have it.

I. Duty is something which is due from one to another; something which ought to be given, or ought to be done; not a thing which is given or done under compulsion, under the influence of fear, extorted by force, not even a free gift or offering; quite different from this; if a thing is a duty, it must be done because it is right to do it and wrong to omit it.

II. The words of the text are, as it were, the sign manual whereby Almighty God, in His dealings with His ancient people the children of Israel, claimed from them the performance of that duty which they owed to Him. The words which gave validity to an Israelitish law merely rehearsed the fact that He who gave the law was Jehovah; and nothing more was added, because nothing more remained to be said.

III. Notice the principles upon which our duty to God depends. (1) There is a relationship, a close vital connection between God and man, which does not exist between God and any other of His creatures; man is in a very high sense "the Son of God," so that it is inconceivable that the true aims and purposes of God and man can be distinct. Man being made in God's image, ought to do God's will. (2) Our duty to God depends also on the ground of election. God deals with us now as with His Church in former days; it is still a Church of election. We, to whom God sends His commands, are still rightly described as redeemed out of the house of our bondage; and if the redemption of Israel out of Egypt be nothing better than the faintest type and shadow of the redemption of mankind out of the power of the devil, how much greater is the appeal which is made to us on the ground of that deliverance which Jesus Christ has wrought out.

Bishop Harvey Goodwin, Parish Sermons, 4th series, p. 1.



References: Exodus 6:8.—M. G. Pearse, Thoughts on Holiness, p. 231. Exodus 6:9.—W. Arnot, Roots and Fruits of the Christian Life, p. 327; Parker, vol. ii., p. 310; R. D. B. Rawnsley, Sermons for the Christian Year, p. 494. Exodus 6:27.—Parker, vol. ii., p. 311. Exodus 7:1-14.—Preacher's Monthly, vol. ii., pp. 67, 69.

07 Chapter 7 
Verse 8
Exodus 6:8
Consider the meaning of our duty to God; the great truth that we have such a duty; and how it comes about that we have it.

I. Duty is something which is due from one to another; something which ought to be given, or ought to be done; not a thing which is given or done under compulsion, under the influence of fear, extorted by force, not even a free gift or offering; quite different from this; if a thing is a duty, it must be done because it is right to do it and wrong to omit it.

II. The words of the text are, as it were, the sign manual whereby Almighty God, in His dealings with His ancient people the children of Israel, claimed from them the performance of that duty which they owed to Him. The words which gave validity to an Israelitish law merely rehearsed the fact that He who gave the law was Jehovah; and nothing more was added, because nothing more remained to be said.

III. Notice the principles upon which our duty to God depends. (1) There is a relationship, a close vital connection between God and man, which does not exist between God and any other of His creatures; man is in a very high sense "the Son of God," so that it is inconceivable that the true aims and purposes of God and man can be distinct. Man being made in God's image, ought to do God's will. (2) Our duty to God depends also on the ground of election. God deals with us now as with His Church in former days; it is still a Church of election. We, to whom God sends His commands, are still rightly described as redeemed out of the house of our bondage; and if the redemption of Israel out of Egypt be nothing better than the faintest type and shadow of the redemption of mankind out of the power of the devil, how much greater is the appeal which is made to us on the ground of that deliverance which Jesus Christ has wrought out.

Bishop Harvey Goodwin, Parish Sermons, 4th series, p. 1.



References: Exodus 6:8.—M. G. Pearse, Thoughts on Holiness, p. 231. Exodus 6:9.—W. Arnot, Roots and Fruits of the Christian Life, p. 327; Parker, vol. ii., p. 310; R. D. B. Rawnsley, Sermons for the Christian Year, p. 494. Exodus 6:27.—Parker, vol. ii., p. 311. Exodus 7:1-14.—Preacher's Monthly, vol. ii., pp. 67, 69.

08 Chapter 8 
Verse 1
Exodus 8:1
I. Perfect freedom is not the thing demanded of Pharaoh, nor is this the prize of their high calling held out before the eyes of the Israelites. To serve God is the perfect freedom held out: to change masters, to be rid of him who had no claim to their allegiance, and to be permitted without hindrance to serve Kim who was indeed their Lord and their God. This was the boon offered to the children of Israel, and demanded on their account by Moses as the ambassador of God.

II. This feature in the deliverance of the Israelites is worthy of special notice, when we regard it as typical of the deliverance from sin and the bondage of the devil, which our heavenly Father is willing to effect for each one of us. "Let My people go,"—not that they may be free from a master, but that they may serve; let them go, because they have been redeemed by Christ, and are not their own, but His. The deliverance from sin which God works for His people is, in fact, a change from one service to another: a change from service to sin, which is perfect bondage, to service to God, which is perfect freedom.

III. The blessedness of the service of God is not estimated as it ought to be; men in these days are too like the children of Israel, who seemed to think that they had conferred a favour on Moses by following his guidance, and that the least reverse would be a sufficient excuse to justify them in going back again to Egypt. There is nothing in their conduct more strange or more blameable than in the conduct of men calling themselves Christians, who do not perceive that in the earnest discharge of God's service is their highest happiness as well as their principal duty and most blessed privilege.

Bishop Harvey Goodwin, Parish Sermons, series iv., p. 179.



References: Exodus 8:7.—Spurgeon, Sermons, vol. vi., No. 322. Exodus 7:2.—Parker, vol. ii., p. 311. Exodus 8:19.—Parker, vol. ii., p. 312; J. N. Norton, The King's Ferry Boat, p. 174. Exodus 8:20.—Parker, vol. ii., p. 312. Exodus 8:25.—Spurgeon, Sermons, vol. xxxi., No. 1830. Exodus 8:28.—Spurgeon, Morning by Morning, p. 179; Spurgeon, Sermons, vol. xxxi., No. 1830; Parker, vol. ii., p. 313. Exodus 9:1-35.—Clergyman's Magazine, vol. iv., p. 144. Exodus 9:7.—C. Kingsley, National Sermons, p. 325. Exodus 9:13, Exodus 9:14.—C. Kingsley, Gospel of the Pentateuch, pp. 148, 164. Exodus 12:12.—I. Williams, Characters of the Old Testament, p. 103.

09 Chapter 9 
Verses 13-19
Exodus 9:13-19
The message illustrates:

I. The longsuffering of God towards sinners. Pharaoh had been insolent and blasphemous, cruel and vindictive, pitiless and false. Yet God had spared him. So longsuffering was He, that He even now addressed to him fresh warnings and gave Him fresh signs of His power, thus by His goodness leading men to repentance.

II. The power of God to break the will even of the most determined sinner. First He sends slight afflictions, then more serious ones; finally, if the stubborn will still refuses to bend, He visits the offender with "all His plagues."

III. The fact that all resistance of God's will by sinners tends to increase, and is designed to increase, His glory. "The fierceness of man turns to God's praise." Men see God's hand in the overthrow of His enemies, and His glory is thereby increased. The message sent by God to Pharaoh adds that the result was designed (see ver. 16, and cf. Exodus 14:17-18; Exodus 15:14-16; Joshua 2:9-11).

G. Rawlinson, Contemporary Pulpit, vol. v., p. 223.



References: Exodus 9:16.—R. Heber, Sermons Preached in England, p. 146. Exodus 9:27.—Spurgeon, Sermons, vol. iii., No. 113. Exodus 9:34, Exodus 9:35.—W. Denton, The Sunday Magazine, 1875, p. 97.



Verse 35
Exodus 9:35
This part of the Book of Exodus is, in figure and shadow, the history of God's dealings with us all. Pharaoh is the type of the prince of this world, the devil, and of the wicked world itself. As he kept the children of Israel in slavery, so does the evil spirit keep all God's people, so long as they are in their natural lost condition.

"The Lord hardened Pharaoh's heart" is a very remarkable and startling expression, and it is repeated in this history no fewer than ten times. It is startling, for it seems at first sight as if it ascribed the sin of that wicked man to Almighty God. But a little thought will show that it is very far from meaning this.

I. In other places the hardening is attributed to Pharaoh himself. God gives bad men a mysterious power, to change their hearts and minds continually for the worse, by their own wicked ways; so that in the end they cannot believe or repent.

It is their own doing, because they bring it on themselves by their sin, and it is God's doing because it is the just punishment which His law has made the effect of their sin.

II. God knew beforehand that the heart of Pharaoh was such that not even miracles would overcome his obstinacy, and knowing this, He determined to deal with him in a manner which ought to have softened and amended him, but which, according to his perverse way of taking it, only hardened him more and more.

III. The taking off of God's hand, after each successive plague, had the effect of hardening Pharaoh's heart more completely. He repents of his own repentance, and wishes he had not given way so far to God's messengers.

IV. Pharaoh, like other wicked kings, had no want of evil subjects to encourage him. He had magicians who counterfeited God's miracles, and servants who, on every occasion, were ready to harden their hearts with him.

Such is Pharaoh's case; beginning in heathenish ignorance, but forced by warning after warning to become aware of the truth. Every warning was a chance given him to soften his heart, but he went on hardening it, and so perished.

Plain Sermons by Contributors to the "Tracts for the Times," vol. vi., p. 49.



References: Exodus 10:3.—G. Brooks, Five Hundred Outlines of Sermons, p. 280; Clergyman's Magazine, vol. viii., p. 143. Exodus 10:8, Exodus 10:24.—Spurgeon, Sermons, vol. xxxi., No. 1830.

10 Chapter 10 
Verse 16
Exodus 10:16
The words "I have sinned" occur nine times in the Bible, and of the nine we may except two. In the seventh chapter of Micah they are the language not of an individual, but of a Church. And the prodigal's use of them is, of course, not matter of fact or history, but only part of a parable. Of the seven that are left, four are utterly hollow and worthless; in God's scale, wanting, unreal, and unprofitable. One of these was Pharaoh's.

I. At what time God's hardening of Pharaoh's heart began, it is impossible exactly to determine. But, from the first, it was judicial. It is a common story. A sin is indulged till the man is given over to his sin, then the sin is made its own punishment. It was no doubt in consequence of this hardness that Pharaoh's repentance was never anything more than one after a worldly sort. If we allow ourselves to go through hardening processes we shall ultimately put repentance out of our power.

II. Pharaoh's "I have sinned" was—(1) A mere hasty impulse. There was no thought in it; no careful dealing with his own soul; no depth. (2) The moving principle was fear. He was agitated: only agitated. Fear is a sign of penitence, but it is doubtful whether there was ever a real repentance that was promoted by fear only. (3) Pharaoh's thoughts were directed too much to man. He never went straight to God, and hence his confession was not thorough.

III. God accepts even the germs of repentance. Even Pharaoh's miserable acknowledgment had its reward. Twice, upon his confession, God stayed His hand. The loving Father welcomed even the approximation to a grace.

J. Vaughan, Sermons, 7th series, p. 71.





Verse 20
Exodus 10:20
I. The simplest and most patient study of that portion of the Book of Exodus which refers to the Egyptian plagues will lead us to this conclusion, that Moses is the witness for a Divine eternal law, and the witness against every kind of king-craft or priest-craft which breaks this law, or substitutes any devices of man's power or wit in place of it. Moses protested against the deceits and impostures of the magicians, precisely because he protested for the living and eternal Lord. It is a special token of honesty and veracity that Moses records the success of the magicians in several of their experiments. We might fairly have discredited the story as partial and unlikely, if there had been no such admission. Even the most flagrant chicanery is not always disappointed, and in nine cases out of ten, fact and fraud are curiously dovetailed into one another. If you will not do homage to the one, you will not detect the other.

II. Do not the words "God hardened Pharaoh's heart" distinctly describe God as the Author of something in man which is pronounced to be utterly wrong? Is He not said to have foreseen Pharaoh's sin, and not only to have foreseen, but to have produced it?

The will of God was an altogether good will, and therefore Pharaoh's will—which was a bad will, a proud self-will—strove against it, and was lashed into fury by meeting with that which was contrary to itself. These words of Scripture are most necessary to us, for the purpose of making us understand the awful contradiction which there may be between the will of a man and the will of his Creator; how that contradiction may be aggravated by what seemed to be means for its cure, and how it may be cured. However hard our hearts may be, the Divine Spirit of grace and discipline can subdue even all things to Himself.

F. D. Maurice, The Patriarchs and Lawgivers of the Old Testament, p. 172.



References: Exodus 10:22, Exodus 10:23.—J. Burns, Sketches of Sermons on Special Occasions, p. 109. Exodus 10:26.—Spurgeon, Sermons, vol. vi., No. 309, also vol. xxxi., No. 1830; Homiletic Quarterly, vol. v., p. 476. Exodus 10:27.—R. D. B. Rawnsley, Sermons in Country Churches, 2nd series, p. 316. Exodus 11:1.—Parker, vol. ii., pp. 57, 313. Exodus 11:7.—Spurgeon, Sermons, vol. vi., No. 305; Clergyman's Magazine, vol. x., p. 147.

11 Chapter 11 
Verse 10
Exodus 11:10
(1) If I observe my own mind, one of the first powers of which I become conscious is the power to choose. This power is universally assumed as the ground of men's dealings with each other.

If we open the Inspired Book, we find the same fundamental assumption, that all men have a will and are responsible for their acts. "To him that knoweth to do good," says St. James, "and doeth it not, to him it is sin." (2) On the other hand, it is a fact as well attested, although by a different kind of evidence, that God is the King of all the earth. The world is governed, the laws of matter, of life, of individual and social action are so arranged, as to produce order and harmony.

I. The reality of the human will, and consequently of responsibility is attacked on different sides; here on physiological and there on historical grounds. We are told that facts connected with the human will admit of exact calculation and prediction, according to what is termed the law of averages, and that consequently the doctrine of free will, which was never capable of proof, must be displaced by a doctrine recognising the certainty of human action. To this we answer—(1) the belief that man has the power to choose is so far from wanting proof that it has all the force which universal consent can give it. (2) This average, which is supposed to rule the will like a rod of iron, is itself the most variable. It yields under the hand like tempered clay. That which our will is now acting upon, which varies in different countries because the will of man has made different laws there, cannot be conclusive against the doctrine of free will.

II. The words of the text are not without their warning. They mean that God, who punishes sin with death, sometimes punishes sin with sin. At a certain stage in the sinner's dreary downward course, the Lord hardens his heart. God is not responsible for his sin, but when he has repelled the voice of conscience, and the warning of his Bible, and the entreaties of friends, then grace is withdrawn from him, and sin puts on a judicial character, and is at once sin and punishment.

Archbishop Thomson, Lincoln's Inn Sermons, p. 325.



References: Exodus 12:1, Exodus 12:2.—Spurgeon, Sermons, vol. xxviii., No. 1637. Exodus 12:1-14.—Preacher's Monthly, vol. ii., p. 124. Exodus 12:1-29.—Clergyman's Magazine, vol. iv., p. 160. Exodus 12:1-39.—Preacher's Monthly, vol. ii., p. 122. Exodus 12:1-42.—Clergyman's Magazine, vol. vi., p. 211. Exodus 12:1-51.—W. M. Taylor, Moses the Lawgiver, p. 95.

12 Chapter 12 
Verse 2
Exodus 12:2
We have here a new event, a new starting-point—a new epoch, and therefore a new era. That event was an emancipation, a redemption, an exodus. There were centuries behind of exile and servitude; of that experience which has been so characteristic of Israel, a sojourning which was no naturalisation, a dwelling amongst, without becoming of, another nation; estrangement therefore, isolation, solitude, even in populous cities, and amidst teeming multitudes. Now, all this is behind them. They are to quit the homeless home. Egypt behind, Sinai before, Canaan beyond; this is the exact account of the position of Israel when the words of the text were spoken. Redemption was the starting-point of the new; from it all that follows shall take a new character, a new life.

I. The idea of a new start is naturally attractive to all of us. We are fatigued, we are wearied, we are dissatisfied, and justly so, with the time past of our lives. We long for a gift of amnesty and oblivion.

II. There are senses in which this is impossible. The continuity of life cannot be broken. There is a continuity, a unity, an identity, which annihilation only could destroy.

III. "The beginning of months" is made so by an exodus. Redemption is the groundwork of the new life. If there is in any of us a real desire for change, we must plant our feet firmly on redemption.

IV. When we get out of Egypt, we must remember that there is still Sinai in front, with its thunderings and voices. We have to be schooled and disciplined by processes not joyous but grievous. These processes cannot be hurried, they must take time. Here we must expect everything that is changeful, and unresting, and unreposeful, within as without. But He who has promised will perform. He who has redeemed will save. He who took charge will also bring through.

C. J. Vaughan, Words of Hope, p. 65.



References: Exodus 12:1-20.—Parker, vol. ii., p. 66. Exodus 12:2.—Parker, vol. ii., p. 313; A. Mursell, Christian World Pulpit, vol. xix., p. 88. Exodus 12:3, Exodus 12:4.—Spurgeon, My Sermon Notes, p. 30. Exodus 12:5, Exodus 12:6.—G. Calthrop, Church Sermons, vol. i., p. 347. Exodus 12:7, Exodus 12:8.—Clergyman's Magazine, vol. xxii., p. 204. Exodus 12:11.—M. Nicholson, Redeeming the Time, p. 305. Exodus 12:11-14.—J. R. Macduff, Communion Memories, p. 125.



Verse 13
Exodus 12:13
Our interest in the Passover, as in most of the other institutions of the Levitical economy, consists in its relationship to higher institutions, and to a more hallowed provision; it consists in the prefiguration by them of our Surety and Saviour, who is at once the Surety and Saviour of universal man. There are three points in the analogy to be considered.

I. We, like the children of Israel aforetime, are in circumstances of sorrow. (1) They were in bondage. We also have been brought under bondage to sin, and our yoke is harder than theirs, for ours is heart-slavery, the iron has entered into our soul. (2) The Israelites were in circumstances of peril.

The Lord was about to execute in their sight His strange work of judgment. The transgressions of our race, the sins which we commit, expose us to consequences far more imminent, and far more terrible.

II. For us, as for the children of Israel of old, there is a remedy provided. The great doctrine of Atonement is here brought before us. As by the blood of the victim sprinkled upon the door-posts, seen by the destroying angel, wrath was averted from them and deliverance secured, so by the blood of Jesus, seen by Divine justice sprinkled upon our hearts, wrath is warded off from us, and everlasting salvation is secured. The cross is the meeting-place of God's mercy for the sinner.

III. As there is such a remedy there can be no other. For us as for them there is but one way of escape. "There is no other name under heaven given among men whereby we must be saved."

W. Morley Punshon, Penny Pulpit, No. 312.

References: Exodus 12:13.—Spurgeon, Sermons, vol. v., No. 228, also vol. xxi., No. 1251; Clergyman's Magazine, vol. xiv., p. 22.


Verse 22-23
Exodus 12:22-23
The night of the Passover was "a night much to be remembered." Wherever a Jew exists it is to this night he points, as the proudest epoch in his people's history. The feast of the Passover is full of typical meaning. Notice, first, that this was a little judgment day. The children of Israel were to be delivered by a direct visitation of God. There are three great truths brought out in this narrative.

I. The universality of condemnation. God was going to save the Israelites, but before He saved them He must condemn them. He sent Moses with a message couched in the language of symbol, which clearly showed that the Israelites were guilty no less than the Egyptians. The lamb was to be the representative of the firstborn son, who must die for the sins of his family. The Israelite and the Egyptian are brought under one common charge of guilt, and there they all stand, "condemned already."

II. The great truth of substitution. God sends Moses to His people and bids them choose "for every family a lamb." The lamb was instead of the firstborn. Christ is the "Lamb of God, that taketh away the sin of the world."

III. The third truth taught is appropriation. The Israelite would not have been safe if he had merely killed the lamb; he had to sprinkle its blood on the lintel and on the two sideposts. When we repose our confidence in the Person of Christ, we have taken the bunch of hyssop and dipped it in the blood, and from that moment we are safe.

W. Hay Aitken, Mission Sermons, 1st series, p. 100.



References: Exodus 12:23—H. Macmillan, The Olive Leaf, p. 330. Exodus 12:26.—C.Wordsworth. Occasional Sermons, 7th series, p. 25; H. Alford, Quebec Chapel Sermons, vol. i., p. 17; G. Brooks, Five Hundred Outlines of Sermons, p. 281. Exodus 12:26, Exodus 12:27.—R.D.B. Rawnsley, Sermons in Country Churches, 3rd series, p. 250. Exodus 12:29-31.—W. Landels, Christian World Pulpit, vol. iii., p. 164. Exodus 12:31.—Parker, vol. ii., p. 314. Exodus 12:38.—Ibid.


Verses 30-41
Exodus 12:30-41
(with Matthew 2:15)
I. We cannot treat the Exodus as an isolated fact in history. Egypt is the type of the cunning, careless, wanton world, out of which in all ages God is calling His sons. The Exodus remained a living fact in history. The infant Jesus went down into Egypt, as the infant Israel went down, not to repeat the Exodus, but to illume afresh its fading lines. (1) The children of Israel were an elect race, because they were of the seed of Abraham: that constituted their distinctity. You are of the race of the second Adam, of the same flesh and blood as Jesus; and all who wear a human form and understand a human voice, God calls forth from Egypt; His voice calls to His sons, "Come forth to freedom, life, and heaven." (2) You, like the Israelites, are called forth to the desert, the fiery pillar, the manna, the spiritual rock; and while you aim at Canaan, His will, His heart, are on your side.

II. Note the moral features of the Exodus. (1) There was a life in Egypt which had become insupportable to a man. That bondage is the picture of a soul round which the devil's toils are closing. (2) The Israelites saw the stroke of heaven fall on all that adorns, enriches, and nourishes a worldly life. (3) They had a Divine leader, a man commissioned and inspired by God. We have the Apostle and High Priest of our profession, Christ Jesus, who in the house and the work in which Moses wrought as a servant, represents God as the Son. (4) We discern a condition of utter dependence on the strength and faithfulness of God. They and we were delivered by a Divine work. (5) Notice, lastly, the freedom of the delivered Israelites; a broad, deep sea flowing between them and the land of bondage, and the tyrants dead upon the shore. Such is the glorious sense of liberty, of wealth, of life, when the deep sea of Divine forgiving love sweeps over the past and obliterates its shame.

J. Baldwin Brown, The Soul's Exodus and Pilgrimage, p. 28.





Verse 42
Exodus 12:42
I. Scholars have said that the old Greeks were the fathers of freedom; and there have been other people in the world's history who have made glorious and successful struggles to throw off their tyrants and be free.

But liberty is of a far older and nobler house. Liberty was born on the first Easter night, when God Himself stooped from heaven to set the oppressed free. Then was freedom born. Not in the counsels, of men, however wise, or in the battles of men, however brave, but in the counsels of God and the battle of God. Freedom was born not of the will of the flesh, nor of the will of man, but of the will of God, from whom all good things come, and of Christ, who is the life and the light of men and of nations, and of all worlds, past, present, and to come.

II. The history of the Jews is the history of the whole Church and of every nation in Christendom. The Jews had to wander forty years in the wilderness, and Christendom has had to wander too, in strange and blood-stained paths, for eighteen hundred years and more. For as the Israelites were not worthy to enter at once into rest, no more have the nation of Christ's Church been worthy. As the new generation sprang up in the wilderness, trained under Moses' stern law, to the fear of God, so for eighteen hundred years have the generations of Christendom, by the training of the Church and the light of the Gospel, been growing in wisdom and knowledge, growing in morality and humanity, in that true discipline and loyalty which are the yokefellows of freedom and independence.

C. Kingsley, The Gospel of the Pentateuch, p. 149.



References: Exodus 12:42.—C. Kingsley, National Sermons, p. 337. 12-14.—J. Monro Gibson, The Mosaic Era, p. 47. Exodus 13:1-7.—Clergyman's Magazine, vol. iv., p. 37. Exodus 13:10.—Parker, vol. ii., p. 315; Spurgeon, Sermons, vol. xix., No. 1092; H. Grey, A Parting Memorial, p. 54. Exodus 13:13.—S. Cox, Expositions, 2nd series, p. 381; Parker, vol. ii., p. 74.

13 Chapter 13 
Verses 14-17
Exodus 13:14-17
The Book of Exodus introduces that new epoch in the scriptural history of sacrifices when they began to be regulated by fixed laws, to be part of a national economy.

I. The offering of the firstborn was the dedication and consecration of the whole Jewish nation. The firstborn represented its strength, its vitality, its endurance. This act signified that its strength lay only in its dependence on God's strength, that its vitality came from the life which is in Him, that it would endure from generation to generation, because He is the same and His years fail not.

The calling of the Israelites was the calling to confess a Redeemer of Israel, a righteous Being who had brought out their fathers from the house of bondage.

II. Moses taught the people that by looking upon themselves as beings surrendered and sacrificed to the God of truth, the Deliverer of men, by feeling that they held all the powers of their minds and bodies as instruments for the great work in which He is engaged,—thus they might be a nation indeed, one which would be a pattern to the nations, one which, in due time, would break the chains which bound them to visible and invisible oppressors.

III. When once we understand that we are witnesses for God, and do His work, self-sacrifice can never be an ambitious thing—a fine way to get the reputation of saints or the rewards of another world. It will be regarded as the true ground of all action; that on which all the blessed relations of life stand; that which is at the same time the only impulse to and security for the hard and rough work of the world.

F. D. Maurice, The Doctrine of Sacrifice deduced from the Scriptures, p. 49.



References: Exodus 13:17, Exodus 13:18.—J. Jackson Wray, Light from the Old Lamp, p. 83; W. Landels, Christian World Pulpit, vol. iii., p. 184; G. Matheson, Moments on the Mount, p. 6. Exodus 13:17-19.—Parker, vol. ii., p. 316. 13:17-14:4.—Expositor, 2nd series, vol. vi., p. 448.



Verse 18
Exodus 13:18
These words expound to us a whole philosophy of life. The way of the wilderness has become a household word in Christendom, and this decision of Jehovah is the proclamation of the law of man's earthly life. God leads none of us by the rapid and easy path to knowledge, fortune, or happiness. The short way might bring us to rest and glory sooner, but the rest would relax and the glory blind us. We travel by a longer, harder path; that muscle may be disciplined by toil, courage assured by conquest and self-government, studied in many a season of shame and pain. Then the crown will fit us, rest will be calm and noble activity, and glory we shall wear like kings.

Among the special reasons why the Israelites were guided by the way of the wilderness, the following may be noted:—

I. They had been sated with the magnificence of man's works; God led them forth into the wilderness to show them His works in their native grandeur, and to refresh their exhausted hearts and spirits by the vision of the splendour of His world.

II. God led them forth by the way of the wilderness that He might reveal not nature only, but Himself. He led them into the wilderness, as He leads us, that He might meet with them, speak with them, reveal Himself to them, and teach them to know themselves in knowing Him.

III. God led them into the wilderness that He might there cultivate their manly qualities,, and fit them to hold the possessions they might win.

J. Baldwin Brown, The Soul's Exodus and Pilgrimage, p. 58.



References: Exodus 13:19.—Parker, vol. ii., p. 316. Exodus 13:21.—J. Jackson Wray, Light from the Old Lamp, p. 309. Exodus 13:21, Exodus 13:22.—J. Hamilton, Works, vol. v., p. 154. Exodus 13:22.—J. Van Oosterzee, The Year of Salvation, vol. ii., p. 391. 13—Parker, vol. ii., p. 82. 14—Expositor, 2nd series, vol. v., pp. 281, 442, vol. vi., pp. 232, 448. Exodus 14:10.—Parker, vol. ii., p. 92.

14 Chapter 14 
Verse 13
Exodus 14:13
These words speak to us of the temper with which we should meet the great trials and crises of life, the temper which does all that can be done and leaves the result to God. Let us look at this temper or character and its opposite as they are seen working in politics, in religion, in the lives of individuals.

I. The question was once asked by an eminent thinker, whether nations, like individuals, could go mad. There certainly have been movements, like the Reformation or the French Revolution, of which no one could foretell the existence or power. But such movements, like the cataclysms of geology, have been rare, and they seem likely to be rarer as the world goes on. Yet this is not the aspect of the world which our imagination presents to us. There are the two opposite poles of feeling, the one exaggerating, the other minimising actions and events; the one all enthusiasm and alarm, the other cynical and hopeless. The true temper in politics is the temper of confidence and hope. "Stand still, and see the salvation of the Lord." Be patient, and instead of changing every day with the gusts of public opinion, observe how curiously, not without a Divine providence, many things work themselves out into results which we never foresaw.

II. A temper of confidence and repose is needed in matters of religion. The great changes in religious opinion during the last forty years have taken two directions—Rome and Germany. These changes are far from unimportant, but the temper of alarm and exaggeration is not the right way of dealing with them. Amid the changes of religious opinions and the theological discord which distracts the world, we may possess our souls in peace. If sometimes our ears are thrilled and our minds confused by the Babel of voices which dins around us, we may turn from without, and listen calmly to that voice which speaks to us from within, of love, and righteousness, and peace.

III. Let us apply the same principle to our own lives. We need to see ourselves as we truly are, in all our relations to God and to our fellow-men. We need to carry into the whole of life that presence of mind which is required of the warrior who in the hour of conflict is calm, and sees what he foresaw.

B. Jowett, Christian World Pulpit, vol. xv., p. 193.



I. These words which to fleshly Israel must have seemed so strange, and which to weak faith echo so strangely still, contain two parts, a duty and a blessing. They were to "stand still," and so should they see the salvation of God. And this condition of blessing runs continually through the whole history of the Jewish and Christian Church. When God has tried His chosen servants or His chosen people, the most frequent trial perhaps has been this, whether they would tarry the Lord's leisure, be content to receive God's gift in God's way, hasten not, turn not to the right hand or the left, but "stand still" and see the salvation of God. By patient (the word implies suffering) waiting for God, an unresisting resistance unto blood, did the Church take root in the whole world.

II. It is for instruction only that we may ask why God should so have annexed the blessing of conquest to enduring suffering, and made patience mightier than what men call active virtues. (1) It may be that it has some mysterious connection with the sufferings of Christ. Vicarious suffering may be so far well-pleasing to God as having a communion with the sufferings of His beloved Son, and doubtless it may make those who are partakers of it more capable of the communication of the merits and influence of His passion. (2) Then, also, it may be needful, in the wisdom of God, for the perfecting of His saints. As all trial implies pain, so the trial of the most precious vessels, it may be, is to be accompanied by pains proportionate. (3) It is evident, that so God's power and glory are most shown in averting suffering, or in crowning the enduring faith by His blessing. (4) Since man's self-will was the cause of his fall, God would thus teach him to renounce dependence upon himself, to quit his own wisdom and his own schemes, and do God's will.

F. B. Pusey, Nine Sermons Preached before the University of Oxford, No. ix.

References: Exodus 14:13.—T.Arnold, Sermons, vol. i., p. 66; Spurgeon, Morning by Morning, p. 206; G. Moberly, Plain Sermons, p. 256; A. Raleigh, Rest from Care and Sorrow, p. 186; Spurgeon, Sermons, vol. ix., No. 541.



Verse 13-14
Exodus 14:13-14
I. It was not the children of Israel who had brought themselves out of Egypt. They were a set of poor crouching slaves. It was not Moses who brought them out. It was the Lord who brought them out. This was what the Passover told them on the night they left Egypt, what it was to tell all future generations. The Lord was fighting for them. They were simply to follow where they were led, to accept the deliverance which He gave them and to remember whence it came.

II. The most wonderful of God's processes of education was the institution of sacrifices and the whole economy which is connected with them. The ground of the national existence was laid in sacrifice. The killing of the lamb, the blood token upon the door, the consecration of all the firstborn, were the witnesses that the slaves of Pharaoh were redeemed to be the people of God. Sacrifice was not merely the redress of an evil: it was a return to the rightful, orderly state of each man and of the people. The setting up of a self-will is the disturbance of order; the sacrifice or giving up of the will is the restoration of it. Therefore the sacrifices in the Book of Leviticus are not like the heathen sacrifices—schemes to bring about a change in the Divine mind. They proceed, just as much as the law proceeds, from that mind.

III. A Jew who ate the paschal lamb mainly that he might commemorate the destruction of the Egyptians or the favour shown to Israelites may have hoped that the same power which slew one enemy of the nation would slay another. Yet this hope must often have been feeble, for analogies are but poor supports to the heart when crushed by actual miseries. But he who counted it his chief blessedness to see God asserting His order through Egyptians and Israelites, in despite of the unbelief and rebellion of both, would naturally conclude that He who is and was and is to come would go on asserting His order till He had put down every enemy of it, till He had completely made manifest His "own character and purposes." The enemies of God's order are sensuality, self-will, selfishness. It is God's intention to wage perpetual war with these, till He has proved whether they or He are the stronger.

God must be the Deliverer in the least case as in the greatest. Man must be the instrument of deliverance. It must be a deliverance wrought by the Firstborn of many brethren for His brethren, by a High-Priest as the Representative of a society.

F. D. Maurice, Patriarchs and Lawgivers of the Old Testament, p. 186.





Verse 15
Exodus 14:15
I. The story from which these words are taken is a story of national progress. It is also one of supernatural progress. For us the supernatural is, in the highest and truest sense of the word, natural, for it is the revelation of the nature of God. We accept the possibility of the supernatural and miraculous, but all the more for that do we hold that if God interferes in the affairs of men miraculously, He will not do it capriciously, unnecessarily, wantonly. Upon the whole story of these Jewish miracles there is stamped a character which marks distinctly the reason for which they were wrought; that reason was the religious education of the world. By these miracles the Jew was taught that for nations and men there is a God, an eternal and a personal Will above us and around us that works for righteousness. This great fact was taught mm by illustrated lessons, by pictures illuminated with the Divine light and so filled with the Divine colour that they stand and last for all time.

II. The lesson that seems definitely stamped on the story of the miraculous passage of the Red Sea is the lesson of fearlessness in the discharge of duty, of resolute walking in the way that we know to be God's way for us. We find this true: (1) in the case of individuals; (2) in the case of nations. For individuals and for nations God has appointed a law of progress. All who have ever striven to raise the tone of a nation's life, to bring the nation onward on the path that leads to peace and righteousness, have been preaching to mankind this great word of God's, "Go forward where God would have you go."

Bishop Magee, Christian World Pulpit, vol. xx., p. 55.



Progress is the great test of a Christian. It is not what we are absolutely, but what we are relatively, relatively to what we were. Religion must always be "a walk," and the child of God a traveller. Old things get further and further behind, and as they recede look smaller and smaller; new things constantly come into view, and there is no stagnation. The man, though slowly, and with much struggle, and with many humiliations, is stretching on to the ever-rising level of his own spiritual and heaven-drawn conscience.

I. We may be discouraged because of past failures. Still we have no choice but to go on. Life is made up of rash beginnings and premature endings. We have nothing for it but to begin again.

II. We may feel ourselves utterly graceless and godless. The remedy is, at once to determine to be a great Christian. We must aim at things far in advance. We must go forward.

III. Perhaps some great temptation or sin bars the way. Then we must not stand calculating. We must not look at consequences, but simply "go forward" to the new life of self-denial and holiness.

J. Vaughan, Sermons, 7th series, p. 15.



References: Exodus 14:13-15.—Clergyman's Magazine, vol. x., p. 152. Exodus 14:15.—C. J. Vaughan, The Days of the Son of Man, p. 251; Outline Sermons for Children, p. 17; R. D. B. Rawnsley, Village Sermons, 2nd series, p. 120; J. Baldwin Brown, The Sunday Afternoon, pp. 428, 436; J. E. Vaux, Sermon Notes, 2nd series, p. 52; S. Baring-Gould, One Hundred Sermon Sketches, p. 45; Spurgeon, Sermons, vol. x., No. 548; Homiletic Magazine, vol. xiii., p. 18; J. Hamilton, Works, vol. v., p. 166. Exodus 14:15-31.—Preacher's Monthly, vol. ii., pp. 130, 132. Exodus 14:16.—J. M. Neale, Sermons in Sackville College, vol. iii., p. 320. Exodus 14:19, Exodus 14:20.—Spurgeon, Sermons, vol. xxx., No. 1793.



Verse 20
Exodus 14:20
The guiding cloud severed the camp of Egypt from the camp of Israel. It marched between them. To the one it was God's presence, cheering despondency, comforting weakness, guaranteeing victory; to the other it was a perplexing, baffling, vexing apparition, betokening they knew not what, yet this at all events, that Israel had a friend, a guide, a comforter, and they must drive after him their chariots of earth, with such hope and such might as earth fighting against Heaven can muster.

I. Every word of God is at once a cloud and darkness to Egypt and a light by night to Israel. So far as revelation goes, it is to the believing what it calls itself—a light and a lamp. The real mysteries of our being were there before revelation: the mystery of life, the mystery of death, the mystery of an omnipotent God resisted, and the mystery of a holy God co-existent with evil. Whatever revelation does in reference to these aboriginal mysteries is in the direction of explanation.

II. Trinity Sunday is, in an especial sense, the Festival of Revelation. Trinity and unity are not contraries. The word Trinity was invented to preserve the unity. Trinity is tri-unity. The doctrine of the Trinity is this, that Holy Scripture, while tenaciously clinging to the unity, does present to us our Lord Jesus Christ as very God, and does present to us the Holy Spirit of God, not as a thing, but as a Person. Leave out of sight for one hour the Divinity of Jesus, and darkness settles again upon the soul which He died, which He lives, to redeem. Leave out of sight for one hour the personality of the Spirit, and darkness settles again upon the soul of which He is the Light, because the Life. We may listlessly dream or purposelessly loiter; but when a work is proposed to us, and we must do it or die, then we want that help, and must have it, which only a Trinity in unity can supply.

C. J. Vaughan, Half Hours in the Temple Church, p. 143; also Good Words, 1870, p. 747.



Reference: T. Arnold, Sermons, vol. v., p. 114.





Verse 30-31
Exodus 14:30-31
Had it not been for this great deliverance, the children of Israel would only have been remembered in the after history of the world as the slaves who helped to build the Pyramids. Their religion was fast perishing among them, their religious rites forgotten; and they would soon have been found among the worshippers of the monster gods of Egypt. But God had better things in store for them when He led them through the Red Sea, making a path for them amid the waters.

I. It was one of the greatest blessings for the human race that during the preservation of the Jewish people the great truth of the personality of God and His nearness to His people was set before them in language which could not be mistaken. And it is one of the greatest blessings which we enjoy that we have the same Lord thus personally presented to us, revealed in the risen and glorified Lord Jesus Christ.

II. God is set before us in this passage, not only as a Person, but as a Person who cares with all a father's love, with all a father's watchfulness, for His own people. Our hopes in days of doubt and difficulties are directed to the same personal fatherly care of the great God who loves all His creatures, and who loves Christians above all in the Lord Jesus Christ.

III. When a great national victory is achieved, what boots it to him who loses his life in the hour of victory? The question for us is, not whether God has wrought a great deliverance, but whether we as individuals are partakers of that deliverance, partakers of the victory of the Lord Jesus Christ.

A. C. Tait, Penny Pulpit, No. 3, 100.

References: Exodus 14:30, Exodus 14:31.—J. Jackson, Sermons at St. Paul's, No. 22. Exodus 14:31 (with Exodus 19:7 and Exodus 36:5).—Parker, vol. ii., p. 100. 14-15.—Preacher's Monthly, vol. ii., p. 127. Exodus 15:1, Exodus 15:2.—Spurgeon, Sermons, vol. xxxi., No. 1867. Exodus 15:1-21.—Parker, vol. ii., p. 106. Exodus 15:1-22.—Clergyman's Magazine, vol. iv., p. 162. Exodus 15:2.—Bishop Thorold, Christian World Pulpit, vol. vi., p. 40; Parker, vol. ii., p. 317.

15 Chapter 15 
Verse 3
Exodus 15:3
These words are part of an outburst of national song, the triumphant song of God's chosen people when they, by God's strength, escaped from the tyranny of Egypt, and found themselves a redeemed, free, delivered people. The Lord has continued to exercise His triumphant power in the Christian Church. The standard of spiritual life in individual Christians at the present day warrants the expectations which have been awakened by the first promises of the Gospel. It is possible to look at this in two or three aspects.

I. The thought of God's triumphs as a man of war seems to be valuable as giving in its degree a proof of the truth of Holy Writ. The moral expectations raised by our Lord's first sermon on the Mount are being actually realized in many separate souls now. The prayer for strength to triumph against the devil, the world, and the flesh is becoming daily more visibly proved in the triumph of the Spirit, in the individual lives of the redeemed.

II. The triumphs of the Lord in the individual hearts among us give an increasing hope for unity throughout Christendom. We cannot deny the debt we owe to the labours of Nonconformists in the days of the Church's lethargy and neglect. We cannot join them now, but we are preparing for a more close and lasting union, in God's own time, by the individual progress in spiritual things.

III. We must do our part to set our seal to the triumphant power of Divine grace. It is the half-lives of Christians which are such a poor proof of the truth of our Lord's words. They do not begin early enough; they do not work thoroughly enough. We have the promise that this song shall be at last on the lips of all who prevail, for St. John tells us in the Revelation that he saw those who had overcome standing on the sea of glass, having the harps of God, singing the song of Moses and the Lamb.

Bishop King, Penny Pulpit, No. 569.

Reference: Exodus 15:6.—J. Keble, Sermons for the Christian Year: Easter to Ascension Day, p. 34.





Verses 9-11
Exodus 15:9-11
Israel was, in the first place, delivered from the hand of God, and then, as the result of this, Israel was delivered from the hand of Pharaoh.

Consider:—

I. The state of the Israelites when Moses came to them. (1) They were in bondage. (2) They were so far conscious of the misery of their position that they had a strong desire for liberty. (3) They were by no means ready at first to accept the message of God's deliverance. (4) They had their comforts even in slavery. In all these things we have a picture of ourselves.

II. The deliverance. (1) The moment the Passover is observed, that moment Pharaoh's power is broken. The moment that all is right between us and God, that moment Satan's power is broken, and he can no longer hold us in bondage. (2) The waters of judgment which saved the Israelites were the means of destroying the vast host of Egypt. The power of Satan is broken by the very means by which he intended to destroy. (3) It is our privilege to take our stand on the other side of the Red Sea and see ourselves "raised up with Christ" into a new life.

W. Hay Aitken, Mission Sermons, 1st series, p. 121.



Reference: Exodus 15:22-27.—Parker, vol. ii., p. 113.



Verses 23-27
Exodus 15:23-27
From the story of Marah we learn these lessons:—

I. The water was deleterious, not distasteful only. Had the people drunk it, it would have wrought disease, but it was healed by the obedience of Moses to God's directions. So if we are attentive and obedient to His voice He will find us remedies from all things that might hurt us.

II. It was not possible, perhaps, that the children of Israel should, by persevering in the unwholesome draught which is there typical of sin, have vitiated their taste till they delighted in it. But it is too possible in the antitype.

III. Though we are compelled by God's providence to pass through difficulty and temptation, we are not doomed to dwell there. If we are faithful, it is but in passing that we shall be endangered. If we use the remedy of obedience to God's word to-day, to-morrow we shall be beside the twelve ever-springing fountains, and under the shade of the palm-trees of Elim.

Archbishop Benson, Boy Life: Sundays in Wellington College, p. 197.



We have in our text a parable of the deep things of Christ.

I. Israel was in those days fresh from their glorious deliverance out of Egypt; they had sung their first national song of victory; they had breathed the air of liberty. This was their first disappointment, and it was a very sharp one; from the height of exultation they fell almost at once to the depths of despair. Such disappointments we have all experienced, especially in the outset of our actual march, after the first conscious sense of spiritual triumph and freedom.

II. Of us also it is true that God hath showed us a certain tree, and that tree is the once accursed tree on which Christ died. This is the tree of life to us, although of death to Him.

III. It was God who showed this tree unto Moses. And it was God who showed it to us in the Gospel. Applied by our faith to the bitter waters of disappointment and distress, it will surely heal them and make them sweet. Two things there are about the tree of scorn which will never lose their healing power—the lesson of the Cross and the consolation of the Cross; the example and the companionship of Christ crucified.

IV. The life which found its fitting close upon the Cross was not a life of suffering only, but emphatically a life of disappointment. Here there is comfort for us. Our dying Lord must certainly have reflected that He, the Son of God, was leaving the world rather worse than He found it in all human appearance.

V. Whatever our trials and disappointments, let us use this remedy; it will not fail us even at the worst.

R. Winterbotham, Sermons and Expositions, p. 46.



References: Exodus 15:23-25.—S. Baring-Gould, One Hundred Sermon Sketches, p. 20; Homiletic Quarterly, vol. ii., p. 540; Spurgeon, Sermons, vol. xvii., No. 987. Exodus 15:23-27.—Homiletic Quarterly, vol. v., p. 453; Homiletic Magazine, vol. xiii., p. 275. 15:23-16:36.—W. M. Taylor, Moses the Lawgiver, p. 128. 15-18.—J. Monro Gibson, The Mosaic Era, p. 61. Exodus 15:24, Exodus 15:25.—J. Burns, Sketches of Sermons on the Parables, p. 257. Exodus 15:25.—J. Hamilton, Works, vol. v., p. 177; J. M. Neale, Sermons for the Church Year, vol. ii., p. 185. Exodus 15:26.—A. D. Davidson, Lectures and Sermons, p. 161; Spurgeon, Sermons, vol. xxviii., No. 1664; J. Van Oosterzee, The Year of Salvation, vol. ii., p. 394; Parker, vol. ii., p. 319. Exodus 15:27.—T. Kelly, Pulpit Trees, p. 314. Exodus 16:1-8.—Preacher's Monthly, vol. ii., p. 459.

16 Chapter 16 
Verse 4
Exodus 16:4
There can be nothing more sobering than the truth that this life is a state of trial and preparation for another. There is at the same time something wonderfully satisfying in the idea. It puts life before us in a point of view which satisfactorily explains it.

I. This account of the end of life simplifies matters in our journey through life. The principle of trial as the end of life shoves aside a multiplicity of irrelevant ends to make way for the true one; it reduces the purpose of life to the greatest possible simplicity, reduces it, as we may say, to a unit—to the effect upon the individual himself, what he does and how he turns out under these circumstances. The idea of probation thus gives a singular unity to the whole design and plan of life. It throws the individual upon himself as the rationale of the whole.

II. The principle of the end of life being probative applies mainly to all the ordinary external advantages of life and our pursuit of them; but it also affects another and less ordinary class of human objects—the objects connected with the good of others, those useful and benevolent works and those public religious works which good men propose to themselves. There is one defect to which good men are liable: they become too much absorbed in the success of their own plans. The important truth for such men to realize is this very principle, viz., that of the end of life being trial. If they brought this truth home to themselves, they would see that the only important thing to them was, not that a useful undertaking should answer, but that they should have done faithfully their best for that purpose.

III. God makes use of us as His instruments, but the work that we do as instruments is a far inferior work to that which we do to fulfil our own personal trial. The general end of life, as trial, is superior to all special ends; it is the end which concerns the individual being, his spiritual condition, his ultimate prospects.

J. B. Mozley, Sermons Parochial and Occasional, p. 287.



References: Exodus 16:6-8.—J.Hamilton, Works, vol. v., p. 191. Exodus 16:7,—G. Matheson, Moments on the Mount, p. 75; J. Van Oosterzee, The Year of Salvation, vol. i., p. 58. Exodus 16:21.—Spurgeon, Morning by Morning, p. 198. Exodus 16:29.—T. J. Crawford, The Preaching of the Cross, p. 319. 16—Parker, vol. ii., p. 119; Preacher's Monthly, vol. ii., p. 134. Exodus 17:1-16.—W. M. Taylor, Moses the Lawgiver, p. 149. Exodus 17:8.—Spurgeon, Sermons, vol. xii., No. 712. Exodus 17:8-13.—W. Harris, Christian World Pulpit, vol. xiv., p. 320; J. S. Bartlett, Sermons, p. 236. Exodus 17:9.—Spurgeon, Sermons, vol. iii., No. 112. Exodus 17:10-13.—Homiletic Magazine, vol. vi., p. 330. Exodus 17:11.—J. Keble, Sermons for the Christian Year: Holy Week, p. 472. Exodus 17:12.—Spurgeon, Evening by Evening, p. 107.

17 Chapter 17 
Verse 13
Exodus 17:13
I. Amalek, as we learn from Deuteronomy 25:18, had "smitten the hindmost, even all that were feeble." The stragglers are always a temptation to the foe. The hindmost and the feeble are sure to be the first attacked, and therefore should have special care.

II. Joshua discomfited Amalek, not Moses or some other friend. Let us keep our bitterness for sin, and our swords for the King's enemies.

III. Amalek is not to be beaten without a fight. The struggle against sin is real, as we shall find to our cost if we are not wary.

IV. Moses was for each minding his own work, Joshua to fight, and himself to take the top of the hill.

V. Moses on the hill is an emblem of public prayer. There is a mystery about prayer that we cannot unravel. One of the bravest of Christian soldiers, scarred with many a fight, said, "I will therefore that men pray everywhere, lifting up holy hands."

VI. How much even the mightiest of men are dependent upon others much weaker than themselves. It was well for the fortunes of the day that Moses was not alone.

VII. An altar marked the place of battle, and glory was given to the Lord of hosts. The soldiers of the Cross should call the battlefields where they have won their bravest fights by the name of Him to whom they ascribe all might and majesty.

T. Champness, New Coins from Old Gold, p. 66.





Verse 15
Exodus 17:15
I. The fight with Amalek was Israel's first battle, and God made it to them the revelation of the mystery of all battles—the unseen spiritual things on which depend the final issues of all struggles and the progress of the world. (1) The main purpose of Israel's history is the revelation of the unseen influences which mould the character and guide the progress of all people or minister to their decay and death. (a) The first apparent condition of success was the courage and skill of the commander and of the troops. The successes of life are to the capable, the brave, the enduring; but—and here is the great lesson of Rephidim—they are to capacity, courage, and energy married to, and not divorced from, the fear and the love of God. (b) There was a second and higher condition. Joshua fought while Moses was praying, and while he knew that Moses was praying. The people had a conscious hold on the strength of the arm of God. (2) It may be fairly asked if in all battles the victory is with those who can not only fight, but pray. The answer is that it is only on a very large scale that we can trace the ways of God. Yet we may say that in any conflict the best reinforcement, that which stands a man in best stead and raises the surest hope of victory, is the assurance that God is on his side.

II. The text is the revelation to us of the mystery of the great battle in which we are all combatants, the battle of life. "Jehovah-nissi" must be our watchword if we would not doom ourselves to go down before the foe. (1) The Lord is our banner against self, that baser part of us which is ever ensnaring, enslaving, and dragging us down into the pit. (2) The Lord is our banner against the world. (3) The Lord is our banner against the devil.

J. Baldwin Brown, The Sunday Afternoon, p. 235.



References: 27—Parker, vol. ii., p. 132. Exodus 18:1-27.—W. M. Taylor, Moses the Lawgiver, p. 164.

18 Chapter 18 
Verse 7
Exodus 18:7
I. This world is not a scene adapted or intended to afford the pleasure and benefit of friendship entire. Men cannot collect and keep around them an assemblage of congenial spirits, to constitute, as it were, a bright social fire, ever glowing, ever burning, amidst the winter of this world. They cannot surround themselves with the selectest portion of humanity, so as to keep out of sight and interference the general character of human nature. They are left to be pressed upon by an intimate perception of what a depraved and unhappy world it is. And so they feel themselves strangers and pilgrims upon earth.

II. It is contrary to the design of God that the more excellent of this world's inhabitants should form together little close assemblages and bands, within exclusive circles, detached as much as possible from the general multitude. On the contrary, it is appointed that they should be scattered and diffused hither and thither, to be useful and exemplary in a great number of situations; that there should be no large space without some of them. Thus it is a world that dissociates friends. Nevertheless friends do sometimes meet; and then it is quite natural to do as Moses and Jethro did: "ask each other of their welfare."

In the meeting of genuine friends, after considerable absence, these feelings will be present: (1) Kind affection. (2) Inquisitiveness. "They asked each other." (3) Reflective comparison; not an invidious, but an instructive, one. (4) Gratitude to God for watching over them both. (5) Faithful admonition and serious anticipation.

J. Foster, Lectures, 2nd series, p. 208



References: Exodus 18:7.—A. K. H. B., Towards the Sunset, p. 127. Exodus 18:13-26.—S. Cox, Expositor's Notebook, p. 52. 28—Parker, vol. ii., p. 141.



Verse 17-18
Exodus 18:17-18
Various lessons may be gathered from the fact that Moses was wearing himself away by undue application to the duties of his office, and that by adopting Jethro's suggestion and dividing the labour he was able to spare himself and nevertheless equally secure the administration of justice.

I. We see the goodness of God in His dealings with our race in the fact that labour may be so divided that man's strength shall not be overpassed, but cannot be so divided that man's strength shall be dispensed with.

II. It is a principle sufficiently evident in the infirmity of man that he cannot give himself incessantly to labour, whether bodily or mental, but must have seasons of repose. We shrink from the thought and the mention of suicide, but there are other modes of self-destruction than that of laying hands on one's own person. There is the suicide of intemperance; there is also the suicide of overlabour. It is as much our duty to relax when we feel our strength overpassed, as to persevere while that strength is sufficient.

III. God has, with tender consideration, provided intervals of repose, and so made it a man's own fault if he sink beneath excessive labour. What a beautiful ordinance is that of day and night! What a gracious appointment is that of Sunday 1 When the Sabbath is spent in the duties that belong to it, its influence gives fresh edge to the blunted human powers.

IV. Each one of us is apt to be engrossed with worldly things. It is well that some Jethro, some rough man from the wilderness, perhaps some startling calamity, should approach us with the message, "The thing that thou doest is not good; thou wilt surely wear away."

V. At last we must all wear away, but our comfort is that, though the outer man perish, the inner man shall be renewed day by day.

H. Melvill, Penny Pulpit, No. 1512.

References: Exodus 19:1.—W. M. Taylor, Moses the Lawgiver, p. 182; Parker, vol. ii., p. 147. Exodus 19:1-6.—D. J. Vaughan, The Days of the Son of Man, p. 197. 19—Preacher's Monthly, vol. ii., p. 202. 19, 20—Ibid., p. 204.

19 Chapter 19 
20 Chapter 20 
Verse 1-2
Exodus 20:1-2
The Ten Commandments hold a conspicuous position in that prolonged revelation of Himself, of His character, His will, and His relations to mankind, which God made to the Jewish people. They can, therefore, never become obsolete. The changing circumstances of the human race cannot destroy the significance and worth of any institutions or facts which reveal the life of God.

I. The Ten Commandments rest on the principle that God claims authority over the moral life of man. He claimed that authority in the earliest times. He claims it still.

II. There can be no doubt that God intended that these commandments should be kept. This may seem an unnecessary observation; but there are many religious people who have quite a different theory than this about the intention of Divine laws. They suppose that the commandments of God are principally intended to bring us to a sense of our guilt, and to suggest to us the sins for which we have to ask God's forgiveness. The thought of actually obeying them, and obeying them perfectly, scarcely ever occurs to them.

III. These commandments deal chiefly with actions, not with mere thought or emotion. Man is not a pure intellect or a disembodied passion. God's laws, which deal with man as he is, take large account of his external conduct. His actions are as truly part of his life as his thoughts and passions, his faith or unbelief, his sorrow for sin and his joy in the infinite love of God.

IV. Before God gave these commandments to the Jewish people, He wrought a magnificent series of miracles to effect their emancipation from miserable slavery and to punish their oppressors. He first made them free, and then gave them the law.

R. W. Dale, The Ten Commandments, p. 1



References: Exodus 20:1-3.—J. Oswald Dykes, The Law of the Ten Words, p. 19; F. D. Maurice, The Commandments, p. 1. Exodus 20:1-17.—J. Hamilton, Works, vol. v., p. 199.



Verse 2-3
Exodus 20:2-3
I. This commandment does not tell the Jew that the gods worshipped by other nations have no existence; it tells him that he must offer them no homage, and that from him they must receive no recognition of their authority and power. The Jew must serve Jehovah, and Jehovah alone. This was the truest method of securing the ultimate triumph of monotheism. A religious dogma, true or false, perishes if it is not rooted in the religious affections and sustained by religious observances. But although the First Commandment does not declare that there is one God, the whole system of Judaism rests on that sublime truth, and what the Jews had witnessed in Egypt and since their escape from slavery must have done more to destroy their reverence for the gods of their old masters than could have been effected by any dogmatic declaration that the gods of the nations were idols.

II. The First Commandment may appear to have no direct practical value for ourselves. It would be a perversion of its obvious intention to denounce covetousness, social ambition, or excessive love of children. These are not the sins which this commandment was meant to forbid. It must be admitted that there is no reason why God should say to any of us, "Thou shalt have no other gods before Me." If He were to speak to many of us, it would be necessary to condemn us for having no god at all. The appalling truth is, that many of us have sunk into Atheism. We all shrink from contact with God. And yet He loves us. But even His love would be unavailing if He did not inspire those who are filled with shame and sorrow by the discovery of their estrangement from Him, with a new and supernatural life.

R. W. Dale, The Ten Commandments, p. 21.



References: Exodus 20:1-11.—Preacher's Monthly, vol. ii., p. 137. Exodus 20:1-17.—Ibid., p. 207. Exodus 20:2.—Ibid., p. 222; A. M. Fairbairn, The City of God, p. 128; S. Leathes, The Foundations of Morality, pp. 1, 14.



Verse 3
Exodus 20:3
This was the commandment broken by Adam and Eve in Paradise; they obeyed the voice of the devil, and took him for their god instead of their heavenly Father. Since that time the devil has been called the god of this world and the prince of this world, because men have commonly obeyed him and hearkened to his voice. Even the one family and nation to whom God revealed Himself were quite as unwilling as the rest of the world to serve Him alone, and so they needed this commandment.

I. It may be asked why it is necessary to say, "Thou shalt have no other gods but Me," because we know that there is no other god at all. If we do not worship and serve God, yet we cannot give His honour to another, for there is no other to give it to. The reason is this, that all those false gods and false religions are ways in which the devil is worshipped and served, for whenever we fall away from the worship and service of God, we fall into his power; we take him for our god.

II. What Satan requires is only, as it were, that we should once serve him. Such was his temptation to our Lord, to Adam and Eve, to Daniel, to the first Christian martyrs. On the other hand, God requires our whole service. As long as there is any single point in which we are acting contrary to the law of God, no other service we can do will be acceptable to Him. Satan would have us but once worship and serve other gods, because we thus become so polluted in our heart and conscience as to be unfit to serve God at all.

Plain Sermons by Contributors to "Tracts for the Times," vol. i., p. 240.



References: Exodus 20:3.—S. Leathes, The Foundations of Morality, pp. 53, 66; J. Vaughan, Children's Sermons, 3rd series, p. 152; J. W. Burgon, Ninety-one Short Sermons, No. 22.



Verse 4-5
Exodus 20:4-5
The First Commandment condemns the worshipping of false gods; the Second condemns the making of any image or symbol even of the true God.

I. It would have been natural for the Jews to do this. They had many traditions of Divine revelations made to their ancestors. They might have attempted to perpetuate in a visible and permanent form the impressions which His supernatural acts had made upon their imagination and their hearts. They actually did it, for the golden calf was not intended to represent any false god, any deity worshipped by heathen races, but Jehovah Himself. It was the symbol of the God who had brought them out of Egypt.

II. The fundamental principle of this commandment has authority for us still. The whole history of Christendom is a demonstration of the peril and ruin which come from any attempt to supplement by art and by stately and impressive rites the revelation which God has made of Himself in Christ.

III. The justice of the penalty which is denounced against those who transgress this commandment it is very easy to dispute. The crime is to be punished not only in the men who are personally guilty, but in their descendants. The answer is: (1) The same unity of race by which the results of the virtue and genius of one age are transmitted to the ages which succeed it renders it inevitable that the results of the folly and vice of one age should be entailed on the ages which succeed it, and (2) the commandment shows that the righteousness of men endures longer than their sin. The evil which comes from man's wickedness endures for a time, but perishes at last; the good that comes from man's well-doing is all but indestructible.

R. W. Dale, The Ten Commandments, p. 40.



References: Exodus 20:4-6.—H. W. Beecher, Christian World Pulpit, vol. xiii., p. 188; J. Oswald Dykes, The Law of the 'Ten Words, p. 53; F. D. Maurice, The Commandments, p. 18; S. Leathes, The Foundations of Morality, pp. 79, 92. Exodus 20:5.—C. Kingsley, National Sermons, pp. 144, 153; J. B. Mozley, Ruling Ideas in Early Ages, p. 104. Exodus 20:5, Exodus 20:6.—S. Cox, Expositions, 3rd series, p. 1.



Verse 7
Exodus 20:7
The name of God stands for Himself and for that which He has revealed of Himself, not for our thoughts about Him. It is not surprising that this great name was invested with a superstitious sanctity. Even the Jews used it rarely. There is a tradition that it was heard but once a year, when it was uttered by the high-priest on the great day of atonement. In reading the Scriptures it became customary never to pronounce it, but to replace it with another Divine name, which was regarded as less awful and august. The Third Commandment requires something very different from this ceremonial homage to His name. His name stands for Himself, and it is to Him that our reverence is due.

I. We may transgress the commandment in many ways: (1) by perjury; (2) by swearing; (3) by the practice of finding-material for jesting in Holy Scripture; (4) by the habit of scoffing at those who profess to live a religious life, and taking every opportunity of sneering at their imperfections.

II. It is not enough to avoid the sin of profanity; we are bound to cultivate and to manifest that reverence for God's majesty and holiness which lies at the root of all religion. We have to worship Him. It is the "pure in heart" who see God, and only when we see God face to face can we worship Him in spirit and in truth.

R. W. Dale, The Ten Commandments, p. 64. 



References: Exodus 20:7.—J. Vaughan, Sermons to Children, 4th series, p. 163; J. Oswald Dykes, The Law of the Ten Words, p. 71; S. Leathes, The Foundations of Morality, p. 104; F. D. Maurice, The Commandments, p. 35; E. Blencowe, Plain Sermons to a Country Congregation, 1st series, p. 260. Exodus 20:7-11.—A. W. Hare, Sermons to a Country Congregation, vol. ii., p. 347. Exodus 20:8.—R. Newton, Bible Warnings; Addresses to Children, p. 214; Todd, Lectures to Children, p. 89; S. Leathes, The Foundations of Morality, p. 115; C. Wordsworth, Occasional Sermons, 6th series, p. 29; J. Percival, Some Helps for School Life, p. 186; C. Girdlestone, Twenty Parochial Sermons, p. 227.



Verses 8-11
Exodus 20:8-11
The early reference to the Sabbath in the Book of Genesis is no proof of its early institution, for there can be no doubt that in the Pentateuch Moses felt himself at perfect liberty, while using ancient traditions and documents, to introduce additions, explanations, and comments of his own. Although there are many references to weeks in the Book of Genesis, there is not a solitary passage which even suggests that the patriarchs kept the seventh day or any other day as a Sabbath. Even if such a commandment had been given to Adam and recorded in Holy Scripture, it could not have any greater authority for us than the commandment given to the Jews. The Jewish revelation has become obsolete, because a nobler revelation has been made in Christ; but the Jewish revelation itself was nobler than any previous revelation, and if Moses has vanished in the Diviner glory of Christ, all that preceded Moses must have vanished too. Dismissing, therefore, all arbitrary fancies as to a primitive Sabbath, consider the characteristics of the Sabbath as given to the Jews: (1) The Jewish Sabbath was founded on a definite Divine command. (2) The particular day which was to be kept as a Sabbath was authoritatively determined. (3) The purpose of the day was expressly defined. (4) The manner in which the Sabbath was to be kept was very distinctly stated. (5) The sanction which defended the law of the Sabbath was most severe.

The only similarity between the Lord's Day and the Jewish Sabbath is that both recur once a week, and that both are religious festivals. To the idea of the Jewish Sabbath rest was essential, worship was an accident; to the idea of the Christian Sunday worship is essential, rest an accident. The observance of Sunday as a religious institution is a question of privilege, not of duty.

R, W. Dale, The Ten Commandments, p. 87.



I. The first word of the Fourth Commandment reminds us that the Sabbath Day was already established among the Israelites when the law was delivered on Sinai. That law created nothing. It preserved and enforced what God had already taught His people to observe by another method than that of formal decrees.

II. In this commandment work is enjoined, just as much as rest is enjoined. Man's sin has turned work into a curse. God has redeemed and restored work into a blessing by uniting it again to the rest with which, in His Divine original order, it was associated.

III. God rests; therefore He would have man rest. God works; therefore He would have man work. Man cannot rest truly unless he remembers his relation to God, who rests.

IV. It is not wonderful that the Jews after the Captivity, as they had been schooled by a long discipline into an understanding of the meaning of the Second Commandment, so had learnt also to appreciate in some degree the worth of the Fourth. Nehemiah speaks frequently and with great emphasis of the Sabbath as a gift of God which their fathers had lightly esteemed, and which the new generation was bound most fondly to cherish. His words and acts were abused by the Jews who lived between his age and that of our Lord's nativity, and when Christ came, the Sabbath itself, all its human graciousness, all its Divine reasonableness, were becoming each day more obscured.

V. Jesus, as the Mediator, declared Himself to be the Lord of the Sabbath, and proved Himself to be so by turning what the Jews made a curse into a blessing. He asserted the true glory of the Sabbath Day in asserting the mystery of His own relation to God and to His creatures.

F. D. Maurice, Sermons on the Sabbath Day, p. 1.



References: Exodus 20:8-11.—J. Vaughan, Sermons to Children, 4th series, p. 177; H. F. Burder, Sermons, p. 386; R. Lee, Sermons, pp. 399, 411, 421; J. Oswald Dykes, The Law of the Ten Words, p. 87; F. D. Maurice, The Commandments, p. 50.



Verse 12
Exodus 20:12
I. The relationship in which we stand to our parents, a relationship based upon the fact that we owe our existence to them, that we are made in their image, that for so long a time we depend on them for the actual maintenance of life, and that, as the necessary result of all this, we are completely under their authority during childhood—this relationship is naturally made the highest symbol of our relationship to God Himself.

II. Honouring our parents includes respect, love, and obedience as long as childhood and youth continue, and the gradual modification and transformation of these affections and duties into higher forms as manhood and womanhood draw on.

III. The promise attached to the commandment is a promise of prolonged national stability. St. Paul, slightly changing its form, makes it a promise of long life to individuals. Common experience justifies the change.

IV. There is one consideration that may induce us to obey this commandment which does not belong to the other nine: the time will come when it will be no longer possible for us to obey it.

R. W. Dale, The Ten Commandments, p. 120.



I. Consider various ways in which a man may honour his father and mother: (1) by doing his best in the way of self-improvement; (2) by habits of care and frugality; (3) by keeping himself in soberness, temperance, and chastity.

II. Honour to parents is only the principal and most important application of a general principle. The Apostle bids us honour all men, and again, "In lowliness of mind let each esteem other better than themselves."

III. From the conception of love due to father and mother, we rise to the conception of the love due to God. When God calls Himself our Father, the clouds which conceal Him from our sight seem to break and vanish, and we feel that we can love and honour Him. Above all, we can recognise Him as the Father of our Lord Jesus Christ, who in Him, and through His incarnation, has adopted us into the highest condition of sonship, and made us heirs with Him of eternal life.

Bishop Harvey Goodwin, Oxford and Cambridge Undergraduates' Journal, Oct. 30th, 1884.

I. The Israelite, when he came into the land which the Lord God gave him, may have found many temptations not to honour his father and mother; and unless he believed that God knew what was good for him and for all men, and was commanding the thing that was right and true, and unless he believed that God would give him strength to obey that which He commanded, he would yield continually to his evil nature.

But the words would be fulfilled to him. His days would not be long in the land which the Lord his God gave him.

II. We too have the land for our inheritance. Our fathers and mothers belonged to it, as their fathers and mothers did, and while we reverence them, every one of us may feel that his days are indeed very long in this country. Yes, for they are not bounded by our birth, or by our death either. The country had people in it who belonged to us before we came into it; it will have those belonging to us when we have gone out of it. It is the Lord God who is, and was, and is to come, who has watched over our family, and will watch over those who shall come hereafter.

III. Count this commandment which God gives thee to be thy life. So out of the earthly honour there will spring one that is eternal. The vision of the perfect Father, the joy and blessedness of being His child, will dawn upon thee more and more, and with the higher blessing there will come a greater enjoyment and appreciation of the lower.

F. D. Maurice, Sermons Preached in Country Churches, p. 88.



References: Exodus 20:12.—J. Vaughan, Sermons to Children, 4th series, p. 194; E. Irving, Collected Writings, vol. iii., p. 244; R. Newton, Bible Warnings, p. 309; J. Oswald Dykes, The Law of the Ten Words, p. 105; S. Leathes, The Foundations of Morality, p. 141; F. D. Maurice, The Commandments, p. 76. Exodus 20:12-21.—Preacher's Monthly, vol. ii., pp. 210, 214.



Verse 13
Exodus 20:13
I. That this commandment was intended, as some suppose, to forbid the infliction of capital punishment, is inconceivable. The Mosaic law itself inflicted death for murder, Sabbath-breaking, and the selling of a Jew into slavery. The root of the commandment lies in the greatness of human nature; man is invested with a supernatural and Divine glory; to maintain the greatness of man it may be sometimes necessary that the murderer, who in his malice forgets the mystery and wonderfulness of his intended victim, should be put to death.

II. Does the commandment absolutely forbid war between nations? Certainly not. The nation to which it was given had a strict military organisation, organised by the very authority from which the commandment came. Moses himself prayed to God that the hosts of Israel might be victorious over their enemies. Wars of ambition, wars of revenge—these are crimes. But the moral sense of the purest and noblest of mankind has sanctioned and honoured the courage and heroism which repel by force of arms an assault on a nation's integrity, and the great principle which underlies this commandment sanctions and honours them too.

R. W. Dale, The Ten Commandments, p. 146.



References: Exodus 20:13.—J. Oswald Dykes, The Law of the Ten Words, p. 123; S. Leathes, The Foundations of Morality, p. 154; F. D. Maurice, The Commandments, p. 87. Exodus 20:13-16.—Parker, The City Temple, vol. i., p. 320, also The Contemporary Pulpit, vol. iii., p. 122: Preacher's Monthly, vol. ii., p. 215.



Verse 13-14
Exodus 20:13-14
There are very sad and fearful thoughts connected with these commandments. But there are also very blessed thoughts connected with them.

I. Is it nothing to remember that the Lord God Himself watches over the life of every one of us, poor creatures as we are, that He has declared, and does declare, how precious it is in His eyes? Our life is subject to a thousand accidents. All things seem to conspire against it. Death seems to get the mastery over it at last. But no; He has said, "Death, I will be thy plague." As every plant and tree seems to die in winter and revive in spring, so He says to this more wonderful life in our bodies, "It shall go on, and this is the pledge and witness that it shall: the Head of you all, the Son of man, the only-begotten Son of God, died Himself and rose again. God's conflict with death is accomplished. The grave shall not kill."

II. And so, again, the Lord is the God over the household. He who says, "Thou shalt not kill," bids us understand that it is well to pour out blood as if it were water rather than to become base and foul creatures, beasts instead of His servants and children. That was the reason He sent the Israelites to drive out the Canaanites. They were corrupting and defiling the earth with their abominations. It was time that the earth should be cleared of them. The God who gave these commandments is King now, and there is no respect of persons with Him.

III. Christ died to take away the sins of men. He died to unite men to the righteous and sinless God. The Lord our God, who has redeemed us out of the house of bondage, will always deliver us from sin, will give us a new, right, and clean heart.

F. D. Maurice, Sermons Preached in Country Churches, p. 98.





Verse 14
Exodus 20:14
As there is a Divine idea to be fulfilled in the relations between parents and children which makes that relationship sacred, so there is a Divine idea to be fulfilled in marriage, in all the offices of mutual love and service which it creates, and in all the happiness which it renders possible; and therefore marriage is sacred too. In its form the commandment only forbids acts which violate the idea on which it rests, but it requires for its true and perfect fulfilment the realization of the idea itself. The institution rests on the possibility of the absolute mutual surrender to each other of man and woman, a surrender in which nothing is reserved but loyalty to God and to those supreme moral duties which no human relationship can modify or disturb. By such a life will the true idea of marriage which underlies this commandment be fulfilled, and all peril of violating this particular precept be kept far away.

R. W. Dale, The Ten Commandments, p. 170.



References: Exodus 20:14.—J. Oswald Dykes, The Law of the Ten Words, p. 139; S. Leathes, The Foundations of Morality, p. 167; Preacher's Monthly, vol. ii., p. 216; F. D. Maurice, The Commandments, p. 100.



Verse 15
Exodus 20:15
I. In this commandment the institution of property is recognised and sanctioned by the authority of God. The institution of property is necessary: (1) for increasing the produce of the earth; (2) for preserving the produce of the earth to maturity; (3) for the cultivation and development of the nature of man; (4) for the intellectual development of man.

II. The institution of property imposes upon all men the duty of industry in their callings; the duty of maintaining independence; the duty of avoiding any, even the least, invasion of the rights of others; the duty of self-restraint in expenditure, as well as of honesty in acquisition.

III. If property is a Divine institution, founded on a Divine idea, protected by Divine sanction, then in the use of it God should be remembered, and those whom God has entrusted to our pity and our care. There are a thousand good works which appeal to us for sympathy, and have a moral right to demand our aid. Definite provision should be made for discharging the duties of charity as well as for meeting the inexorable demands of justice.

R. W. Dale, The Ten Commandments, p. 196. 



References: Exodus 20:15.—J. Oswald Dykes, The Law of the Ten Words, p. 156; J. Vaughan, Sermons to Children, 4th series, p. 224; S. Leathes, The Foundations of Morality, p. 179; Preacher's Monthly. vol. ii., pp. 216, 219; F. D. Maurice, The Commandments, p. 116.



Verse 16
Exodus 20:16
This commandment is not to be restricted to false testimony given in courts of justice. It prohibits slander, calumny, misrepresentation, at any time, in any circumstances. On the other hand, we shall miss the moral significance of the commandment if we regard it as a prohibition of lying in general. It is a specific kind of falsehood which is forbidden: "false witness against our neighbour."

On what grounds does the commandment fasten on this particular kind of falsehood, instead of condemning falsehood in general? It may be suggested that the bearing of false witness against our neighbour is the most frequent and most injurious kind of falsehood, that the sin of bearing false witness in favour of others is not so common or so mischievous, and that lying to our own advantage is a sin which soon ceases to have any effect.

I. This commandment is a recognition of those tribunals which are necessary to the peace and to the very existence of the State.

II. In this commandment there is a Divine recognition of the importance of the moral judgments which men pronounce on each other: the judgment which individual men form of other men as the result of the testimony to which they have listened, whether it was true or false; the judgments which large classes of men or whole communities form of individuals, and which constitute what we call the opinion of society concerning them.

III. Many ways might be mentioned in which we may avoid bearing false witness against our neighbour. (1) We should try to form a true and just judgment of other people before we say anything against them. (2) We have no right to give our mere inferences from what we know about the conduct and principles of others as though they were facts. (3) We have no right to spread an injurious report merely because somebody brought it to us.

R. W. Dale, The Ten Commandments, p. 218.



References: Exodus 20:16.—J. Oswald Dykes, The Law of the Ten Words, p. 171; J. Vaughan, Sermons to Children, 4th series, p. 239, S. Leathes, The Foundations of Morality, p. 191; F. D. Maurice, The Commandments, p. 127.



Verse 17
Exodus 20:17
I. The history of the world is stained and darkened by the crimes to which nations have been driven by the spirit of covetousness. Covetousness is forbidden not merely to prevent the miseries, and horrors, and crimes of aggressive war, but to train the spirit of nations to the recognition of God's own idea of their relations to each other. Nations should see underlying this commandment the Divine idea of the unity of the human race; they should learn to seek greatness by ministering to each other's peace, security, prosperity, and happiness. II. Individuals, as well as nations, may violate this law.

They may do it: (1) by ambition; (2) by discontent and envy; (3) by the desire to win from another man the love which is the pride and joy of his life. The very end for which Christ came was to redeem us from selfishness. The last of the Ten Commandments touches the characteristic precept of the new law, "Thou shalt love thy neighbour as thyself."

R. W. Dale, The Ten Commandments, p. 241.
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22 Chapter 22 

Verse 6
Exodus 22:6
In the twenty-second chapter of Exodus the rights of property are defended, and the text before us may be considered as the law of fire insurance under the Mosaic dispensation. The law was a constant lesson to the people on their vast responsibility for the consequences of their conduct. God's law thus showed that Omnipotence identified itself with every just claim, and would insist on compensation for every wrong inflicted.

I. This ancient law brings into view the general doctrine of liability for the consequences of our actions and neglect. Nothing is more difficult than to raise in most men's minds a vivid sense of the wide-spreading results of their own character and conduct. They readily acknowledge the responsibility of others, but not their own. Men never take so modest a view of their own individuality as when the object is to set forth the insignificance of their own contribution to the "evil that is in the world." But such calculations are founded on a gross delusion. The most commonplace sinner has a power of mischief in him which might sadden the blessed as they look at it.

II. The dormant sense of liability for the consequences of our conduct ought surely to be awakened by considering how we hold other men responsible in common life. Society is pervaded by the law of personal responsibility; the weight rests on every head, on every heart. It is the burden of life which every man must bear. Every man's sphere of action is much wider than he imagines. The punishment of sin always seems to a habitual transgressor disproportionate to the offence. There is not a sinner who will not be astounded when God "sets in order before him" the facts of his case.

III. The right conception of judgment to come is the bringing to the consciousness of the finite the knowledge of the Infinite in this regard. "This hast thou done." He who subverts the faith or the conscience of one soul subverts in effect the faith and conscience of all souls, and "their blood will I require at the watchman's hand."

IV. These considerations should impress the mind with a new sense of the infinite bearings of our thoughts, words, and actions, and should make us "swift to hear, slow to speak, slow to wrath." Let to-day be the day of salvation by becoming the day of judgment, for "if we would judge ourselves, we should not be condemned with the world."

E. White, Christian World Pulpit, vol. xxv., p. 392.
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Verse 20
Exodus 23:20
The Angel, the way, the prepared place. It is the Divine key to the mystery of life. Life is emphatically a way. Not by the way of the sea—a prompt and easy path—but by the way of the wilderness, of old God led His pilgrims. The vision of the Angel in the way lights up the wilderness. Consider the suggestion of the text as to—

I. The pilgrim's condition. God's children must be pilgrims, because this world is not good enough, not bright enough, not capable of being blessed enough, for the pilgrim in his home. For (1) the instructed soul sees the touch of essential imperfection and the bounds of close limitation in everything here. (2) There is a constant aching of the heart through memory and hope. (3) Life is a pilgrimage because it is far away from the Friend whom we supremely love.

II. The pilgrim's Guide. (1) God has sent His Angel before us in the person of His Son. (2) He sends His Angel with us in the person of the Holy Ghost.

III. The pilgrim's way to the pilgrim's home. (1) It is a way of purposed toil and difficulty, of wilderness, peril, and night. Suffer we must in the wilderness; the one question is, Shall it be with or without the Angel of the Lord? (2) It is a way of stern, uncompromising duty. God asks us now simply to do and to bear, and to wait to see the whole reason and reap the whole fruit on high. We must train ourselves to the habit of righteous action, and leave the results to God and eternity. (3) It is a way of death. God promises to none of us an immunity from death. The shadow hangs round life as a dreary monitor to all of us. He only who can eye it steadily and fix its form will see that it is angelic and lustrous with the glory beyond. The grave is but the last step of the way by which the Angel leads us to the place which He has prepared.

J. Baldwin Brown, The Congregationalist, vol. i., p. 261.



References: Exodus 23:26.—T. T. Lynch, Christian World Pulpit, vol. xxii., p. 206. Exodus 23:28 (with Exodus 33:2).—Parker, vol. ii., p. 192.



Verse 30
Exodus 23:30
It is important, not only to see, but to love, the gradual processes of God. There is more love in doing the little thing than in doing the great thing. A great mind is never so great as when it is throwing itself into something exceedingly minute. The special subject to which the text spiritually and allegorically refers is the conquest of sin. For such as the old inhabitants of the land of Canaan were to Israel, such the old inhabitants of our hearts are to us.

I. The sin of our natural state is the temptation of our converted state, and it is only little by little that it can be driven out.

II. The old sins are conquered little by little (1) because God has His punishments in life: He makes sin scourge sin; (2) because it is for the glory of the Holy Ghost and of His Church that these sins should be left to be gradually overcome; (3) because in our present state we could not bear to be made ail at once perfectly holy.

III. Notice the expression "I will drive them out." It is one of God's high works; it requires the power of Omnipotence to eradicate sin from the human soul.

J. Vaughan, Meditations in Exodus, p. 24.



I. It is through little things that a man destroys his soul; he fails to take note of little things, and they accumulate into great; he relaxes in little things, and thus in time loosens every bond. It is the maxim of one of our nobles, "We perish by what is lawful;" it were an equally correct aphorism, "We perish by what is little."

II. It is by little and little that men become great in piety. We become great in holiness through avoiding little faults and being exact in little duties.

III. There is great difficulty in little things. In daily dangers and duties, in the petty anxieties of common life, in the exercise of righteous principles in trifles—in these we must seek and find the opportunity of ejecting "by little and little" the foes we have sworn to expel from our hearts.

H. Melvill, Penny Pulpit, No. 2036.

References: Exodus 23:30.—J. N. Norton, The King's Ferry Boat, p. 237; G. Matheson, Moments on the Mount, p. 154. Exodus 24:3-8.—J. Hamilton, Works, vol. v., p. 229.
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Verse 8
Exodus 24:8
I. Moses sprinkled the book in his hand. It was the Bible of his day, and yet it needed sprinkling. The mind of God must pass to men through the organs of the human voice, and that humanity, mingling even with the revelation of God, needs washing. Our Bibles need the sprinkling of the blood of Jesus.

II. He sprinkled the altar, for he had reared it. The altar was a holy thing, dedicate, consecrated, yet, for the manhood which was associated with it, it needed the sprinkling of the blood. We have our altars of prayer, at home and in the sanctuary, and these need to be sprinkled with the blood of Christ.

III. Moses sprinkled the people. There is no part of man that does not need that sprinkling.

IV. The sprinkling of the blood was the token that whatever it touched became covenant. We have our covenanted Bibles and our covenanted altars; we ourselves are in covenant with Christ.

J. Vaughan, Meditations in Exodus, p. 38.



References: Exodus 24:11.—W. M. Taylor, Limitations of Life, p. 111. Exodus 24:12.—H. Wonnacott, Christian World Pulpit, vol. xiv., p. 94. Exodus 24:13.—E. Mason, A Pastor's Legacy, p. 166.



Verse 18
Exodus 24:18
The great fact that stands out in the text is that Moses spent forty days in solitary communion with God.

I. What is it to be alone with God? (1) In order to be alone with God, we must do as Moses did—we must first get up high enough. Like him, we must go to the mount. If we reach the right standing-point, the converse with God is sure and easy. (2) We must not expect to be always there. Moses went twice, Elijah went once, Peter and James and John only once. (3) Solitude with God is the very opposite of being solitary. To make it there must be two things: we must be alone with God, and God must be alone with us.

II. What are we to do when we are alone with God? (1) We must be still, hush the mind, and listen for voices. (2) We should cultivate a simple and silent prostration of heart before the majesty and beauty of Deity. (3) We may form plans on the mount, or lay out the plans we have formed already. (4) We may go near to God at such times and hold communion with Him, not familiarly, but lovingly and tenderly.

J. Vaughan, Sermons, 15th series, p. 61.



References: 24—Parker, vol. ii., p. 199. Exodus 25:6.—Spurgeon, Morning by Morning, p. 241. Exodus 25:7.—Preacher's Monthly, vol. ii., p. 302.
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Verse 8
Exodus 25:8
We have to consider the Divine presence, the abiding of God with men, how it is accomplished and what it involves.

I. The dwelling of God among us in Christ Jesus, when it is a reality, and not merely an idea or a phrase, imports and of necessity secures the passing away from us of the things we have most reason to fear. When God comes to dwell among us, which can only be by dwelling in us individually, sin goes from us, in its guilt and its predominating power.

II. God comes thus to dwell with men for the development of character and for the nourishment of all goodness. The putting away of sin is but the negative part of salvation. The presence in its place of truth and duty and love and obedience—this is what makes a saved man.

III. For how long does God dwell with men? Deep philosophy as well as high faith sanctions the conclusion that the God of grace, who makes covenant with man and dwells with him, is "our God for ever and ever," and that He "will never leave us and never forsake us."

A. Raleigh, Sermons Preached at the Dedication of Union Chapel, Islington, p. 158.



Notice:—

I. God makes Himself dependent on the will of man—"Let them make Me." This is true, not only of material wealth, but of man's nature. God may be thwarted by man.

II. In this Divine conception of the Church there is a place for the rich. It is not impossible for rich men to be good men. God has given their offerings a place. "This is the offering which ye shall take of them: gold."

III. Labour has its place. There was a great deal of timber required; trees had to be cut down and brought to the spot.

IV. Woman has her rights here. We read in Exodus 35:24-25, of women that were wise-hearted, who did spin with their hands.

V. There is room for genius. Precious stones are required.

VI. The meanest is acceptable if it is the best that we can bring.

VII. Our best and our all is of no avail without the atonement of Christ.

T. Champness, New Coins from Old Gold, p. 32.



References: Exodus 25:15.—S. Baring-Gould, Village Preaching for a Year, vol. ii., appendix, p. 19. Exodus 25:21 (with Revelation 11:19.).—Parker The Ark of God, p. 1, and vol. ii., p. 205.



Verse 21-22
Exodus 25:21-22
It was a leading and distinctive feature of Jewish worship that no image was to represent Jehovah, and yet the Jews were taught that the omnipotent God resided specially in the tabernacle, or temple, of their nation, and special rites and prohibitions guarded it, as if the great King were indeed there.

I. The Jewish Holy of Holies was empty of any image of Deity, and was entered by the high-priest alone, and by him only once a year. The centre of interest in the room was the ark of God, a chest of acacia wood, about four feet long and two feet six inches broad and deep. It contained the tables of testimony, the written agreement or covenant between God and the people of Israel.

II. That was not all. The lesson taught at Sinai was not all that the Jewish ark taught, for the ark had a lid or covering known as the "mercy-seat." Inside the ark and below was the law; above and upon the ark was that vacant space associated, through the sprinkling of blood, with the covering or forgiving of the people's transgressions; and with this seat of mercy and pardon above, rather than with the seat of law below, the presence of God was associated. The material arrangements taught the Jews great spiritual lessons: (1) that the law had been broken; (2) that mercy prevails over law; (3) that the mercy-seat needed to be sprinkled with blood.

T. M. Herbert, Sketches of Sermons, p. 98.





Verse 22
Exodus 25:22
All the time that the history of the Jews was going on, the mercy-seat and the cherubim that covered it were still witnessing to the children of Israel that God was in the midst of them. So the words, "There I will meet with thee," stood from generation to generation.

The New Testament, like the Old, is written to explain these words. The New Testament declares that He for whose appearance the Jewish worshippers longed has appeared. The New Testament tells us that in His Son God has met men and has reconciled them unto Himself. The lessons of the New Testament take up all the words and lessons of the Old Testament, all that is written about the cherubim and the mercy-seat. They say, "All this is now, not for Israelites, but for men, for men in the farthest ends of the earth." If you turn to the last book of the Bible, you will find the Book of Genesis appearing again there, a nobler tree of life than that of the garden of Eden, which is not guarded by angels, but the fruit of which all are invited to taste. You will find the Book of Exodus again there. You will hear of the tabernacle of God being with men, and of His dwelling with them and being their God. You will find some of the latest words in the book those which have gone through the whole of it,—"Worship God." Worship means that God is meeting us and drawing us to Himself, that He has sent His Spirit into the world and established His Church in the world for the very purpose of bringing all to Him. This is the message that the Bible has brought to men in past ages; this is the message that it brings to them now.

F. D. Maurice, The Worship of God and Fellowship among Men, p. 127.



I. To the Jews God set apart one special place for sacrifice, one special place for closest communion, and he who wanted some direct oracle from God must go to that spot to get his answer. The oneness continues, but it is not now oneness of spot; it is oneness of path. All the oneness of the Mosaic types goes to make the oneness of the Lord Jesus Christ.

II. It was upon the mercy-seat that God said, "I will meet thee and commune with thee." According to our views of Christ, according to our nearness to Christ, so will be our experience of communion with God.

III. There could be no true throne of God in the world if mercy were separated from justice. But now it is just in God to be merciful because of all the deep things that that ark tells us. The sin has been punished in Christ, and therefore God can be just and the Justifier of them that believe in Jesus.

J. Vaughan, Meditations in Exodus, p. 46.





Verses 31-37
Exodus 25:31-37
I. This light shines because it is light, without effort, spontaneously. If the lamp is kindled, it will shine; and so this emblem has its beautiful felicity in that it points, as the highest definition of all Christian men, to the effortless, spontaneous irradiation and streaming out from themselves of the fire that lies within them. Like a light in an alabaster vase, that shines through its transparency and reveals the lovely veining of the stone, so the grace of God in a man's heart will shine through him, turning even the opacity of his earthly nature into a medium for veiling perhaps, but also in another aspect for making visible, the light that is in him.

II. The light was derived light; and it was fed. We have a Priest who walks in His temple and trims the lamps. The condition of the light is keeping close to Christ, and it is because there is such a gap between you and Him that there is so little brightness in you. The candlestick was really a lamp fed by oil; that symbol, as Zechariah tells us, stands for the Divine influence of God's quickening Spirit.

III. The light was clustered light. The seven-branched candlestick represented the rigid, formal unity of the Jewish Church. In the New Testament we have the seven candlesticks, diverse, but made one because Jesus Christ is in the midst of them. In this slight diversity of emblem we get the whole difference between the hard external unity of the ancient Jewish polity and the free variety in unity and diversity of the Christian Church, with its individual development, as well as with its binding association.

A. Maclaren, Contemporary Pulpit, vol. iv., p. 253.



References: Exodus 25:40.—Phillips Brooks, Sermons Preached in English Churches, p. 1; A. Rowland, Christian World Pulpit, vol. xx., p. 140. 25—Homiletic Quarterly, vol. iv., p. 125; Preacher's Monthly, vol. ii., p. 303. 25-27.—Parker, vol. ii., p. 2221 25-31.—W. M. Taylor, Moses the Lawgiver, p. 232; J. Monro Gibson, The Mosaic Era, p. 105. Exodus 26:6.—H. Macmillan, The Olive Leaf, p. 15; H. Downton, The Sunday Magazine, 1877, p. 490. 26—Homiletic Quarterly, vol. ii., pp. 113-115.
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28 Chapter 28 

Verse 2
Exodus 28:2
The garments peculiar to the high-priest were four: the ephod, with its "curious girdle," the breastplate, the robe of the ephod, and the mitre. (1) The garments were made of linen, typical of the human nature which Christ wears still in His glorified state. (2) They were carefully fastened together, signifying the complete unity which there is in all Christ's work for His people. (3) They were robes, not of war, but of peace, indicating that our Saviour's warfare is accomplished, and that He is now set down in the calm and quiet of His holy, peaceful functions. (4) The robe of the ephod represents the perfect robe of the obedience of the Lord Jesus Christ. (5) Aaron bearing the names of the people before the Lord on his ephod is a picture of Christ bearing the names of His people in holy remembrance before God. (6) The breastplate teaches that Christ not only bears His people on His shoulders for strength, but lays them separately on His heart for love. (7) The high-priest wore a mitre with this inscription graven upon it, "Holiness to the Lord." Jesus Christ, in His very character and being, as our Representative, is standing before God, and emblazoned upon His front is His own proper title: "Holiness to the Lord." Not for Himself—He needs it not—but for us! He bears the iniquity of our holy things. For us the golden letters run "for glory and for beauty" upon the mitre of Jesus.

J. Vaughan, Fifty Sermons, 10th series, p. 299.



References: Exodus 28:1-29.—Homiletic Quarterly, vol. ii., p. 494. Exodus 28:29.—J. Wells, The Surrey Tabernacle Pulpit, No. 67 and No. 68.



Verse 30
Exodus 28:30
A great mystery hangs over these two words, "the Urim and the Thummim," commonly translated "light and perfection," in the Septuagint version "manifestation and truth," and in the Vulgate "doctrine and truth."

I. The stones representing the Church that were borne upon the high-priest's breast and the high-priest's shoulders connect themselves with the Urim and Thummim. In some way or other God was pleased to reveal His will in connection with these twelve stones, in what way it is very difficult to determine. There are these possible interpretations: (1) It may be that it pleased God at certain times to throw a miraculous light upon these twelve different coloured stones, which did in some way write His mind; either by the initiatory letters, or by some signs which were familiar to the high-priest, He conveyed His will to the high-priest, that he in turn might convey it to the people. (2) It has been supposed that the stones were not made themselves the channels or media by which God conveyed His will, but that they accredited and, as it were, empowered the high-priest when he was before God, so that God, seeing him in the fulness of his priesthood, was pleased to convey His will to his mind.

II. Consider what we have that answers to Urim and Thummim, and how we should consult God and obtain our answers. (1) In prayer we should pray consultingly, in reading read consultingly. (2) In consulting God we must honestly make up our minds to follow God's guidance. (3) If we are to attain Urim and Thummim in our consultations with God, we must do it through priesthood—in the recognition of the priesthood of the Lord Jesus Christ.

III. There are many ways in which God may give us the Urim and Thummim to direct our steps: (1) by a light breaking on some passage of the Bible; (2) by the Spirit of God illumining our own minds.

J. Vaughan, Meditations in Exodus, p. 54.



Reference: Exodus 28:30.—J. Irons, Thursday Penny Pulpit, vol. viii., p. 167.





Verse 36
Exodus 28:36
This plate of pure gold was fastened by blue lace to the mitre, or turban, or tiara, or linen which was upon the head of the high priest. With the plate of pure gold upon his forehead, he went in before God to present the inscription graven there like the engraving of a signet, "Holiness to the Lord," to take away the iniquity of the holy things of Israel and to make those holy things, purged from their iniquity, acceptable to God. Consider the subject of holiness.

I. The word is used in three senses in the Bible. (1) Sometimes the word "holy" means that which is set apart, consecrated. In that sense the vessels of the Temple were holy. (2) Sometimes the word signifies the indwelling of the Spirit, with His gradually sanctifying processes. In this sense the Church is holy. (3) There is a still higher sense in which man is perfectly holy. Christ perfects them that are sanctified.

II. The true definition of holiness is the likeness of God. But we cannot conceive of the likeness of God but through a medium, and that medium must be the Lord Jesus Christ. Whatever traits we find characterising the life of Jesus, these make up holiness. (1) The life of Christ was a separate life. (2) He always carried about an inner sanctuary in His own soul. (3) The life of Christ had a subdued tone. (4) It was a life consecrated to an object. (5) It was a life of praise.

III. Look upon holiness as an end to be obtained. Do not seek holiness as a means to happiness, but happiness as a means to holiness. Be more careful about the holiness of little things than of great things.

J. Vaughan, Meditations in Exodus, p. 68.



References: Exodus 28:38.—Spurgeon, Morning by Morning, p. 8. 28—Parker, vol. ii., p. 229. 28, 29,—Homiletic Quarterly, vol. iv., pp. 409, 410. Exodus 29:1.—Spurgeon, Sermons, vol. xx., No. 1203, Exodus 29:12.—Parker, vol. ii., p. 237.
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Verses 26-28
Exodus 29:26-28
(with Numbers 15:18-21; Numbers 18:25-32)
The human race has for ever outgrown the Jewish religion; it was a most oppressive yoke. Its laborious ritual never was of any value beyond that of representing personal conditions. (1) As illustrating the state of the heart in those who truly offer themselves up to God, there is something impressive and beautiful in the ancient wave-offerings and heave-offerings. Waving is one of nature's universal laws. The whole creation, with its myriads of planets, suns, and heavens, lives because it waves to and fro the central life. The life of God waves to and fro between our spirits and Him. (2) In prayer our souls are heaved up towards the eternal Soul of our souls. The heaving and expansion of the soul and body before God are really the heaving of His life and love within the soul. Nothing heaves up the soul like a perfect love. Our daily heave-offering is a labour that has a great reward. Our aspirations, our inner heavings and upliftings, are the works which will follow us into the eternal world. They will follow us by being actually constituent elements of our future body. (3) Some persons think it strange that we should be exhorted to hasten the coming of the kingdom of God. But all who have a thrilling expectation of it may be sure that the vital element of the new coming is waving in upon them, and that as they heave up their souls and expand with desire to draw down the heavenly fire they are unconsciously hastening the coming of the day of God.

J. Pulsford, Our Deathless Hope, p. 241.



References: Exodus 29:38, Exodus 29:39.—R. Eden, Sermons for Sundays: Festivals and Fasts, 1st series, p. 470. Exodus 29:43.—Parker, vol. ii., p. 321; G. Matheson, Moments on the Mount, p. 34. 29, 30—Parker, vol. ii., p. 244.
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Verses 6-10
Exodus 30:6-10
The altar of incense was made of acacia wood, and stood about a yard high and eighteen inches square. Incense was burnt upon it every morning and evening, and it was used for this purpose only. The altar and incense were symbolic—

I. Of the prayers of God's people. (1) In prayer we speak to God and tell Him the thoughts of our minds, the feelings of our hearts, the desires of our spirits. The incense smoke ascended, arrow-like, in a straight and most direct column to heaven. Our prayers ascend immediately and in the directest way to the heart and ear of God. (2) In prayer we stand very near God. The altar of incense was placed "before the mercy-seat." (3) The pleasant odour of the incense is symbolic of the acceptableness of prayer.

II. Of intelligent, unceasing, and reverent prayer. (1) The burning of incense is intelligent prayer. It took place in the light, and our prayers should be presented to God intelligently. (2) Unceasing prayer. It was a perpetual incense before the Lord. (3) Reverent prayer. "Ye shall burn no strange incense thereon; it is most holy unto the Lord."

III. Of prayer offered in Christ's name. Aaron sprinkled the golden horns with the blood of atonement. This act is typical of the offering of prayer in the name of Christ.

IV. Of the power of prayer. The horns of the altar symbolise power. "The effectual fervent prayer of a righteous man availeth much."
D. Rhys Jenkins, The Eternal Life, p. 387.



Reference: Exodus 30:7, Exodus 30:8.—Spurgeon, Sermons, vol. xxix., No. 1710.



Verse 8
Exodus 30:8
This altar of incense had a very distinct meaning, and there are large lessons to be drawn from it.

I. The incense is a lovely, significant, and instructive symbol of prayer. (1) It teaches that prayer is the ascent of a man's soul to God. (2) That the prayer which ascends must be the prayer that comes from a fire. (3) The kindled incense gave forth fragrant odours. When we present our poor prayers, they rise up acceptable to God in curling wreaths of fragrance that He delights in and that He accepts.

II. Notice the position of the altar of incense in relation to the rest of the sanctuary. It stood in the holy place, midway between the outer court, where the whole assembly of worshippers were in the habit of meeting, and the holiest of all, where the high-priest alone went once a year. Whoever approached the altar of incense had to pass by the altar of sacrifice, and whoever was on his way to the holiest of all had to pass by the altar of incense. These things teach us these plain lessons: (1) That all prayer must be preceded by the perfect sacrifice, and that our prayers must be offered on the footing of the perfect sacrifice which Christ Himself has offered. (2) That there is no true fellowship and communion of spirit with God except on condition of habitual prayer, and they that are strangers to the one are strangers to the other.

III. The offering was perpetual. Morning and evening the incense was piled up and blown into a flame, and all the day and night it smouldered quietly on the altar; that is to say, special seasons and continual devotion, morning and evening kindled, heaped up, and all the day and night glowing.

IV. Once a year Aaron had to offer a sacrifice of expiation for this altar that bore the perpetual incense. Even our prayers are full of imperfections and sins, which need cleansing and forgiveness by the great High-priest.

A. Maclaren, Contemporary Pulpit, vol. v., p. 234



Reference: Exodus 30:11-16.—Spurgeon, Sermons, vol. xxvii., No. 1581



Verse 12
Exodus 30:12
The word which is here rendered "ransom" is afterwards rendered "atonement." The atonement covered or removed what displeased God, and thus sanctified for His service. Our notion of atonement under the law should ordinarily be limited to the removal of the temporal consequences of moral or ceremonial defilement.

The sum of half a shekel was the tax that every man had to pay as his ransom, and as this is the single instance in the Jewish law in which an offering of money is commanded, it seems highly probable that it was not a ransom for the soul so much as a ransom for the life which the Israelite made when he paid his half-shekel. On all occasions in which the soul, the immortal principle, is undeniably concerned, the appointed offerings are strictly sacrificial.

Consider:—

I. The ransom for the life. Our human lives are forfeited to God; we have not accomplished the great end of our being, and therefore we deserve every moment to die. The Israelites paid their tax as a confession that life had beneforfeited, and as an acknowledgment that its continuance depended wholly on God. We cannot give the half-shekel payment, but we should have before us the practical remembrance that in God's hand is the soul of every living thing.

II. The rich and the poor were to pay just the same sum. This was a clear and unqualified declaration that in the sight of God the distinctions of rank and estate are altogether as nothing; that, whilst He gathers the whole human race under His guardianship, there is no difference in the watchfulness which extends itself to the several individuals.

III. If we understand the word "soul" in the ordinary sense, the text is a clear indication that God values at the same rate the souls of all human beings. Every soul has been redeemed at the price of the blood of God's Son; the Mediator died that the soul might live; and if rich and poor acknowledge by a tribute that from God is the life of the soul, it is right that they should acknowledge it by the same tribute. Rich and poor must offer the same atonement for the soul.

H. Melvill, Penny Pulpit, No. 2566.

References: Exodus 30:19.—Parker, vol. ii., p. 321. Exodus 30:22-38.—B. Isaac, Thursday Penny Pulpit, vol. viii., p. 395. Exodus 31:1-6.—J. Spencer Bartlett, Sermons, p. 284. Exodus 31:1-11.—Parker, vol. ii., p. 251. Exodus 31:6.—J. H. Newman, Parochial and Plain Sermons, vol. ii., p. 368.
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Verse 12-13
Exodus 31:12-13
From the moment in which He created man, God required that one day in seven should be consecrated to Himself; and however this requisition may have formed the basis for much that is peculiar in the Jewish economy, the requisition itself must belong to all ages.

I. The Fourth Commandment differs from every other in the Decalogue in that it is not the authoritative publication of a law which might have been ascertained by natural religion. It is a sign, high, clear, and beautiful as the rainbow, that God is not unmindful of this earth, and has made known to it His will, and watches over its history.

II. The keeping of a Sabbath was a sign or symbol by which the Israelites might know what God they worshipped, even a God that could sanctify His worshippers.

III. The commandment decides the proportion of time that we are to devote to God. After every six days of labour there is to be a solemn rest.

IV. By keeping the Sabbath the Israelites acknowledged Jehovah as Creator, and commemorated their deliverance from Egypt. We do the same in keeping the Christian Sabbath. As amongst the Jews the Sabbath was made to fall on the day of their deliverance from Pharaoh, so amongst the Christians it should fall on the day when their redemption was completed. With the Jews the Sabbath was a sign that their God had vanquished the Egyptians, divided the Red Sea, and led the nation to Canaan; with us it is a sign that our God hath defeated Satan, cleft the waters of death, and opened a way to the heavenly Canaan.

H. Melvill, Penny Pulpit, No. 2461.

References: Exodus 31:16, Exodus 31:17.—S. Cox, Expositions, 3rd series, p. 366. Exodus 31:18.—Parker, vol. ii., p. 258.

32 Chapter 32 

Verse 1
Exodus 32:1
Notice:—

I. The very essence of idolatry is not spiritual ignorance and obtuseness, but a wilful turning away from the spiritual knowledge and worship of God. (1) This act of idolatry was in the very front of the majesty and splendour of Jehovah revealed on Sinai. It was in the very face of the mount that might not be touched and that burned with fire, and the sound of the trumpet, and the voice of words, by which the Lord God of hosts was declaring Himself to the people there. The people saw the glory of God, and while the vision was there, and all its impressions fresh on their hearts, they made themselves a molten calf, and sang, "These, O Israel, be thy gods." (2) With the idol before him, the priest proclaimed a feast unto the Lord; and the people pleased themselves with the thought that they were "fearing the Lord, while they served their own gods." The real heart of idolatry is here laid bare. It is, in plain terms, an effort to bring God within reach, to escape the trouble, pain, and weariness of spiritual effort, and substitute the effort of the eye, hand and tongue for the labour of the soul. (3) In God's sight, that is, in reality, this is a turning away from Him. They meant this bull to be an image of God their Leader. God saw that it was an image of their own idolatrous and sensual hearts.

II. The contrast between the prophet and the priest. Priests have in all ages been the willing ministers of idolatry; as an order they have rarely lifted up their voice against it unless inspired by the prophets of truth. The prophet becomes the censor of the priesthood; while the priesthood marks the prophet as a man to be silenced and, if possible, put down. The perfect Mediator is both Priest and Prophet. He reveals God to man in conducting man to God. The Christian priesthood partakes of this double character.

III. The central principle of idolatry is the shrinking of the spirit from the invisible God. It is the glory of the Incarnation that it presents that image of the invisible God which is not an idol, that it gives into the arms of the yearning spirit a Man, a Brother, and declares that Jesus Christ is the God of heaven.

J. Baldwin Brown, The Soul's Exodus and Pilgrimage, p. 178.



References: Exodus 32:1.—Old Testament Outlines, p. 28. Exodus 32:7.—G. Matheson, Moments on the Mount, p. 12.



Verse 24
Exodus 32:24
I. There never was a speech more true to one disposition of our human nature than this of Aaron. We are all ready to lay the blame on the furnaces. "The fire did it," we are all of us ready enough to say. "In better times we might have been better, broader men, but now, behold, God put us into the fire, and we came out thus."

Our age, our society, is what, with this figure taken out of the old story of Exodus, we have been calling it. It is the furnace. Its fire can set, and fix, and fasten what the man puts into it. But, properly speaking, it can create no character. It can make no truly faithful soul a doubter. It never did. It never can.

II. The subtlety and attractiveness of this excuse extends not only to the results which we see coming forth in ourselves; it covers also the fortunes of those for whom we are responsible. Everywhere there is this cowardly casting off of responsibilities upon the dead circumstances around us. It is a very hard treatment of the poor, dumb, helpless world which cannot answer to defend itself. It takes us as we give ourselves to it. It is our minister, fulfilling our commissions for us upon our own souls.

III. There is delusion and self-deception in this excuse. Very rarely indeed does a man excuse himself to other men and yet remain absolutely unexcused in his own eyes. Often the very way to help ourselves most to a result which we have set before ourselves is just to put ourselves into a current which is sweeping on that way, and then lie still, and let the current do the rest, and in all such cases it is so easy to ignore or to forget the first step, and so to say that it is only the drift of the current which is to blame for the dreary shore on which at last our lives are cast up by the stream.

IV. If the world is thus full of the Aaron spirit, where are we to find its cure? Its source is a vague and defective sense of personality. I cannot look for its cure anywhere short of that great assertion of the human personality which is made when a man personally enters into the power of Jesus Christ.

Phillips Brooks, Sermons Preached in English Churches, p. 43.



References: Exodus 32:24.—S. Macnaughton, Real Religion and Real Life, p. 244; S. Cox, The Genesis of Evil, p. 212. Exodus 32:26.—Spurgeon, vol. xxvi., No. 1531, and My Sermon Notes, p. 36; G. Brooks, Outlines of Sermons, pp. 121, 282. Exodus 32:29.—J. Burns, Sketches of Sermons on Special Occasions, p. 254. 32—Preacher's Monthly, vol. ii., pp. 223, 225.



Verse 31-32
Exodus 32:31-32
I. There are three reasons why intercession is a very high duty. (1) It is a power given to every man to wield, a mighty instrument for which we are responsible. (2) It is love's utterance in its holiest expression. (3) You are never walking so accurately in the likeness of Jesus Christ as when you are praying for a fellow-creature. On these three pillars the duty of intercession rests.

II. There are great privileges connected with intercession. (1) It is a beautiful way of giving expression to love. (2) It revives the spirit of prayer in ourselves.

III. Intercessory prayer must be: (1) intensely earnest; (2) accompanied with thanksgiving; (3) we should have a regular, defined period for it.

Intercession is the climax of prayer, because it was the climax of Christ's prayers.

J. Vaughan, Meditations in Exodus, p. 78.



The nobler meekness is that which comes forth victorious from the struggle with strong emotion, and wins a glory from the passion it has subdued. The indication of an impetuous, fiery spirit in Moses only reveals the beauty of the meek patience which marked his life.

I. In the story of the golden calf we see (1) man's natural tendency to worship; (2) we see the Israelites employing the very tokens of their deliverance to build a god for themselves. The very gifts of Heaven—wealth, intellect, power—men turn into idols. (3) In worshipping a golden calf the Israelites utterly degraded themselves.

II. The godliness of Moses manifested itself in self-sacrificing sympathy. Fronting death and its mystery, he stood sublimely willing even to be cut off from God if the sin of the people might thereby be forgiven. (1) His revulsion from their sin mingled with his own love for the people. The holiest men ever feel most deeply the sin of their fellows—they see its seeds in themselves; they find its shadow falling across their heaven. (2) He felt the promise of his people's future. In them lay the germ of the world's history; through them might be unfolded the glory of Jehovah before the face of all nations. Gathering these feelings together, we understand his prayers.

E. L. Hull, Sermons, 3rd series, p. 106.



References: Exodus 32:30-35.—Parker, vol. ii., p. 273. Exodus 32:31.—R. D. B. Rawnsley, Sermons in Country Churches, 3rd series, p. 148. Exodus 32:31, Exodus 32:32.—H. Grey, A Parting Memorial, pp. 135, 155. Exodus 32:32.—C. J. Vaughan, The Liturgy and Worship of the Church of England, p. 167. 32—Parker, vol. ii., p. 265. 32-34.—W. M. Taylor, Moses the Lawgiver, p. 214. 32-39.—J. Monro Gibson, The Mosaic Era, p. 119. Exodus 33:2.—Parker, vol. ii., p. 280. Exodus 33:7.—Spurgeon, Sermons, vol. vii., No. 359. Exodus 33:8.—J. Burns, Sketches of Sermons on Special Occasions, p. 140. Exodus 33:9-23.—Clergyman's Magazine, vol. v., p. 338. Exodus 33:12.—J. Baldwin Brown, The Divine Life in Man, p. 266.
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Verse 14
Exodus 33:14
This is a word in season to every one who is weary. It is as surely ours as if, like the message of the shepherds at Bethlehem, it came to us, with stroke of light and rush of mystic music, straight from the eternal throne.

I. In what sense has God said, "My presence shall go with thee"? He is present to the believer as a Friend whose love has been accepted, and whose conversation is understood with all the intelligence of a kindred nature.

II. In what sense does the presence of God give rest? (1) It tends to give rest from the terror incident to a state of condemnation. (2) It gives rest from the anguish which springs from a discordant nature. (3) It gives rest from the cravings of an unsatisfied spirit. (4) It gives rest from the distraction felt amidst uncongenial scenes and associations. (5) It gives rest from the disquietude which results from want of human sympathy. (6) It gives rest from apprehensions regarding the future. (7) The presence of God with us now is the pledge of perfect rest in the next life.

C. Stanford, Central Truths, p. 227.



I. The Angel's presence refers to Christ, the same who is elsewhere called the "Angel of the covenant."

II. The presence of God in Christ showed itself in the desert by the pillar and cloud in which it tabernacled, and also by the shechinah, which, as it hung over the sacred tent, testified to God's faithfulness and glory.

III. Note the imperatives of God's futures. No uncertainty shall harbour here; it comes in the infallibility of a prophecy and the sovereignty of a fiat: "My presence shall go with thee." It is personal, intimate, minute, appropriate.

IV. The presence of God brings rest. There is (1) a rest by God, when a justified soul rests through the blood of Jesus from the torment of its fear; (2) a rest on God, when the sanctified spirit reposes on the bosom of the promises; and (3) a rest with God, when the battle of life is over, and the victor-saint lays down his armour.

J. Vaughan, Fifty Sermons; 9th series, p. 249.



References: Exodus 33:14.—J. E. Vaux, Sermon Notes, 1st series, p. 64; Homiletic Quarterly, vol. v., p. 467; Spurgeon, Sermons, vol. xxvii., No. 1583. Exodus 33:15.—Expositor, 1st series, vol. vii., p. 467.



Verse 18
Exodus 33:18
It was a fine aspiration, worthy of the man who uttered it and the occasion on which he spoke. It was the reaching out of a darker dispensation after Gospel light, the reflections wishing to lose themselves in the great original. It was earth longing after heaven—the restlessness of earth longing for that which should be Divine, the rest of desire.

I. There are three kinds of glory: (1) the glory of circumstances; (2) moral glory; (3) the glory of the sense or consciousness that everything goes back to the Creator, encircling Him with His own proper perfections, the living of God in the adoration, gratitude, and service of His creatures. Moses saw all three. His prayer had an answer on the Mount of Transfiguration.

II. It was a very remarkable answer that God made to him. "I will make My kindness pass before thee." Kindness is glory. The glory of God was in Jesus Christ. That was the manifestation of the glory of God—that is, kindness. God is love. He has many attributes, but they meet to make love.

All God's attributes unite together, and His glory is His goodness.

J. Vaughan, Meditations in Exodus, p. 91.





Verses 18-20
Exodus 33:18-20
I. Consider what Moses desired when he prayed, "I beseech Thee, show me Thy glory." It could not have been a mere external display of glory and power. He had seen enough, and more than enough, of these to satisfy the most enlarged desire. It could not have been to behold the glory of God as manifested in His past government of the world. In this he had been already taught. He had been the world's sole historian for nearly two thousand years. It is probable that in this prayer, "Show me Thy glory," he desired to comprehend the merciful purpose of God towards the Israelites, and through them to the world. He wished to understand more fully the whole plan of salvation, and to see the things that should happen in the latter days.

II. Consider how far this desire was satisfied. God made His goodness to pass before Him. (1) This was probably a prophetic view of His mercy to the Israelites as a nation. (2) God showed him His administration as a Sovereign. (3) He gave him a prophetic view of the mission of Christ. "Thou shalt see My back parts" might be translated "Thou shalt see Me as manifested in the latter days."

III. Why was not the petition of Moses fully granted? The reason why man could not behold God's glory would not be because of its terror or majesty, but because the view of the riches of His grace, His compassion, and benevolence, would excite emotions of reverence, admiration, and love too terrible for humanity to bear.

Bishop Simpson, Sermons, p. 347.
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Verses 5-8
Exodus 34:5-8, Exodus 34:29-35
This was the transfiguration of Moses. Let us consider the narrative as a spiritual parable, and try to read in it some of the conditions and privileges of exalted communion with God. Communion with God is the highest prerogative of spiritual beings. It is the instinctive craving of human souls; it is the supreme privilege and joy of the religious life; it is the inspiration and strength of all great service. God redeems us and saves us by drawing us to Himself. By mysterious voices He solicits us; by irrepressible instincts He impels us; by subtle affinities He holds us; by ineffable satisfactions He makes us feel His nearness and fills us with rest and joy.

Notice:—

I. We are admitted to fellowship with God only through propitiatory sacrifice. Moses builds an altar under the hill, offers sacrifices upon it, and sprinkles the blood thereof before he ascends the holy mount to commune with God. We must seek fellowship with God through the one propitiatory sacrifice of Jesus Christ. Not only is the sacrifice of Christ the medium through which the forgiving love of God becomes possible; it is the supreme expression of it.

II. We are qualified for our highest intercourse with God by the spiritual grace of our own souls; Moses was qualified for this revelation of the supreme glory of God by his peculiar magnanimity and self-sacrifice. When God admits us to intercourse with Himself, what we see will depend upon our capability of seeing. Only the pure in heart can see God.

III. We are admitted to visions of the higher glory of God only when we seek them for the uses of practical religious duty. If selfishness be a disqualification, so is mere sentiment. A man who seeks God for his own religious gratification merely may see God, but he will not see God's supreme glory. Our chief reason for desiring to know God must be that we may glorify Him in serving others.

IV. The most spiritual visions of God, the closest communion with God, are to be realised only when we seek Him alone. In our greatest emotions we seek solitude instinctively. Human presence is intolerable to the intensest moods of the soul. No man can be eminent either in holiness or service who does not often ascend to the mountain-top, that he may be alone with God and behold His glory.

V. The supreme revelation of God to which we attain through such fellowship with Him is the revelation of His grace and love. When a man sees this, the glory of God has passed before him.

VI. The revelation of God's glorious goodness transfigures the man who beholds it.

H. Allon, The Vision of God, p. 41.





Verse 6-7
Exodus 34:6-7
There were thirteen names, or thirteen attributes, which went to make the names, as God showed Himself on Sinai, of which thirteen nine were mercy, two were power, two were justice, (1) The Lord. There we lay our basis. Unless we are prepared to admit the sovereignty of God, we can go no further, we shall see no more. (2) The Lord God. There we put the two names in combination. The word God in its root means kindness. We put the infinitude of His sovereignty in combination with the boundlessness of His affection, and we say, "The Lord, the Lord God." (3) We come next to the goings forth of that wonderful mystery of Godhead to man in mercy. The strict meaning of the word "mercy" is, a heart for misery. The first thought here is the Lord God stooping down to the wretched, going forth to the miserable. (4) And why merciful? Because gracious. Grace is the free flowing of undeserved favour. In two things especially God shows His grace: in the pardon of sin and the gift of the Holy Ghost. (5) "Long-suffering." We now come to a wonderful part of the character of God—patience. The end of this world is stayed because "the longsuffering of God leadeth men to repentance." This is the most marvellous part of the character of God—His patience; it contrasts so strongly with the impetuosity, the haste, the impulsiveness, of man. (6) "Abundant in goodness and truth." Abundant is enough and something over, cup so full that it mantles. He is abundant in (7) goodness and (8) truth. (9) "Keeping mercy for thousands." There are many people who do not see their mercy, for whom God is now keeping it in reserve. He is holding it till His own appointed time, till His own season comes. (10) "Forgiving iniquity and transgression and sin." This brings us more and more into the work of Christ. All God's attributes met that He might pardon sin. (11) "By no means clear the guilty." The word "guilty" is not in the original; it is simply "by no means clear." He will not clear any one whom He has not pardoned. God's mercy is infinite in its own bounds, but it keeps within these bounds most strictly. (12) "He visits the iniquity of the fathers on the children," etc. This is an ever-standing, visible proof and monument of God's holiness and justice. He visits sin from generation to generation. There are inherited dispensations, inherited calamities, inherited evils.

J. Vaughan, Meditations in Exodus, p. 97. 
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Verse 29
Exodus 34:29
"He wist not that the skin of his face shone." Few and simple as these words are, there could be none grander written to the memory of a hero. The noblest and loftiest character is assuredly that of the man who is so absorbed in the Divine nature of his calling, and so conscious of the need of those for whom he labours, that he becomes forgetful of the beauty in his character which others recognise, and almost unconscious that he is himself the worker.

I. There are many unconscious believers and workers in the world still, who may gather helpful thoughts from this fact concerning Moses. Much time and ability has been devoted to discussing the question of "Christian assurance." To say that if we do not feel that we are saved, we are not saved, is to lose sight of what salvation really means. It is nowhere stated in Scripture that an assurance of that salvation which is a gradual matter, a day-by-day struggle and deliverance, is either universal or necessary. God may think it best that some of us should not have assurance, as on that great day He kept Moses unconscious that the skin of his face shone.

II. Perhaps some of us may feel that there were moments of such bright and hopeful experience once, but they are past now, and that seems to us the saddest thought of all. Still we need not despair. We should go back as Moses did to the mount where God had spoken to him, to the source of the old enthusiasm and the former faith. If we go back and stand face to face with the crucified Christ, our life will glow anew with the radiance of His love, even though we ourselves are unconscious of it.

III. This holds good also regarding our work for God. Many a splendid silent work is done on earth, and the doer is perhaps unconscious of it, and may remain unconscious till the great day of the Lord shall reveal it.

T. Teignmouth Shore, The Life of the World to Come, p. 159.
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Verse 30
Exodus 34:30
(with Acts 6:15)
In reading the account of Stephen's death and of the supernatural light that flushed over his face, one is led to think of a similar scene in the life of Moses, and to put the two together for the sake of comparison. The more attentively we study the two incidents, the more we shall find that they have much in common, as both men belong to the same Divine mould, and yet much in contrast, as they belong to ages and dispensations wide apart.

I. We may compare that view of God which is reflected on the face of each of them. The vision that Moses saw was what is termed (Exodus 33:18, Exodus 33:22) "God's glory." It revealed the purity of God, but had no distinct features; it promised mercy, but the way of pardon was not made plain. The object presented to the eye of Stephen was "Jesus Christ standing on the right hand of God." The purity which in the day of Moses had no distinct features has formed itself into the countenance of the Son of God, and the mysterious mercy descends from God's throne by a new and living way, in the person of the Mediator.

II. We may compare the effect of the view on the immediate witnesses. In the case of Moses the effect was mainly an external brightness; the beauty of his face had something of terror with it. The beauty of Stephen's face consisted more in Divine expression than in supernatural brightness. Its appearance did not outdazzle or overawe the beholders. The one transfiguration was bright, but formless, the shadow of the shechinah on him who sees it; the other was the beauty of the soul that has beheld Christ.

III. We may compare the crisis of life in which each of these transfigurations occurred. Moses was in the fulness of his power and success as a Divine messenger; Stephen was placed as a criminal before those who sat in Moses' seat, and was charged with breaking in pieces the law which Moses gave.

IV. We may compare the effects on the surrounding spectators. In the case of Moses the impression made soon passed away; in the case of Stephen the ashes of the martyr became the seed of the Church.

V. We may compare the permanence of the transfigurations in the subjects of them. The brightness on the face of Moses faded away as he receded from the great vision. Moses was descending the hill of God with a brightness which was continually dying; Stephen was ascending the higher mount with a glory growing to all eternity.

J. Ker, Sermons, p. 170.





Verse 33
Exodus 34:33
It is a law of our being and the being of all material things that everything grows like to that with which it is conversant and familiar. Those who frequent the good gather the image of their goodness, and those who deal much with God grow Godlike.

I. What was the glory on Moses' face? St. Paul gives us a remarkable answer to this question. He says, "They could not look steadfastly to the end of that which is abolished." "That which is abolished" is the law, and the end of the law is Christ; therefore the glory upon Moses' face was the Lord Jesus Christ.

II. It was not in compassion for the weakness of the Israelites that Moses put a veil upon his face. The Jews had lost the power to see the end of that which is abolished, to see the glory of God in Jesus Christ reflected in the law. The veil was judicial, the consequence of sin; it was interposed between them and the beauty of the glory of God in the person of Jesus Christ.

III. There are veiled hearts among us now, and the reason of the veil is sin. The remedy is Christ. "When they shall turn to the Lord, the veil shall be taken away." When we have Christ within, we shall be able to look with unveiled mind upon all the beauties and glories of the Christ without. And then will come to pass that with which St. Paul sums it all up: "We, with open face, beholding as in a glass the glory of the Lord, are changed into the same image from glory to glory, even as by the Spirit of the Lord."

J. Vaughan, Meditations in Exodus, p. 109.
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Verse 8
Exodus 39:8
A full description of the breastplate is given twice over in the Book of Exodus, and from it we may gather certain useful lessons as to the Church in all ages.

I. There were twelve stones in the breastplate, each of them different, and each bearing a different name. This shows what variety there is among believers. So long as the human race differs so much in mental structure, we shall not be able to think alike, even in those things that are spoken of in Holy Writ. There are differences with regard to worship, differences in religious feelings and experiences; the stones are not alike, yet they are all on the same breastplate.

II. This brings us to another truth—the unity of the Church, all differing, yet all on the heart of Christ. The enemy has only to show himself, and men who differ amongst themselves agree to drive him back.

III. They were all precious stones; not one was mean or contemptible. God's Church has ever been costly. No jewel is what it afterwards becomes when first found. Let not the stone which sparkles in its setting sneer at that which only looks like a pebble. The Master has chosen it; He knows that He has put within its rude exterior that which only needs time and skill to make it "shine as the stars for ever and ever."

IV. Why were those precious stones put upon the breastplate? They were not on the mitre; they were upon the heart, teaching us that the Church is beloved. Every believer is on the heart of God.

V. Great pains were taken to keep the breastplate from being lost. It was not only fastened to the shoulders by chains, but the bottom part of the breastplate was fastened by two rings lashed to the two rings in the ephod. This tells us of the Church's security.

T. Champness, New Coins from Old Gold, p. 234.





Verse 9-10
Exodus 39:9-10, Exodus 39:14
The breastplate of the Jewish high-priest is a beautiful type of intercession. When the high-priest appeared before God in his full sacerdotal attire, there would be the twelve names upon his heart, indicative of his love and care for the whole people of Israel. The names upon the breastplate betoken the individuality of Christ's intercession for His people. Every Christian ought to intercede, because he is in a certain important sense a priest, and intercession is one of the priestly functions.

I. Observe, first, the great importance attached to this duty in Scripture. In the Old Testament we find Abraham interceding for Sodom; in the New Testament we find the early Church winning the life of St. Peter by intercessory prayer. The Lord's Prayer is so constructed that it is impossible to use it without praying for all other Christians besides ourselves.

II. The duty of intercessory prayer is based upon the fact that men are one body and members one of another. Whether in nature or in grace, a man is essentially the member of a family. And if this be so, the weal and woe of other men, of other Christians, must be, to a certain extent, our weal and woe, cannot ultimately fail to reach us. We must bring our relations and sympathies with us when we appear before God.

III. Although both the duty of intercessory prayer and the grounds of it are clear, there is no part of devotion which Christians so much neglect. Some shrink from intercessory prayer under a feeling that, coming from them, it would be presumptuous. The real reason, however, of our reluctance to practise intercessory prayer, is a want of sympathy with others, a want of love. He who prays with the largest sympathy, he who embraces in. his prayer the widest circle of his fellow-creatures, is most in sympathy with the mind of God when he prays, has the key of God's heart, and therefore of God's treasury.

E. M. Goulburn, Thoughts on Personal Religion, p. 79.



Exodus 40 - Leviticus 1:1.—J. Monro Gibson, The Mosaic Era, p. 133.
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